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1. Eusebius Caesariensis, De uita Constantini 2,39 [GCS 7, Berlin, 1991].
2. Concilium Carthaginense (397), apud Registri ecclesiae Carthaginensis excerpta III, 

c. 56 [CCSL 149]. A good example of ecclesiastical heritage would be that of Hippo in the 
time of Augustine: Houcine Jaïdi, ‘Remarques sur la constitution des biens des églises 
africaines à l’époque romaine tardive’, in André Chastagnol, Ségolène Demougin, and 
Claude Lepelley (eds), «Splendidissima civitas». Études d’histoire romaine en hommage à 
François Jacques (Paris, 1996), pp. 169-91; Serge Lancel, Saint Augustin (Paris, 1999), 
pp. 336-46. For a more general view on ecclesiastical heritage in North Africa, see: Carles 
Buenacasa, ‘La creación del patrimonio eclesiástico de las iglesias norteafricanas en 
época romana (siglos II-V): renovación de la visión tradicional’, in José M. Blázquez, and 
Antonino González Blanco (eds), Sacralidad y arqueología. Homenaje al Prof. Th ilo 
Ulbert al cumplir 65 años (Murcia, 2004), pp. 493-509; Anna Leone, ‘Clero, proprietà, 
cristianizzazione delle campagne nel Nord Africa Tardoantico: status quaestionis’, 
AnTard 14 (2006), pp. 95-104.

3. Augustine, Ep. 93,12,50 [CSEL 34/2]. Augustine assigned to poor maintenance 
the income of the Church properties and the alms: Possidius, Vita Augustini 23,1 [ed. 
A. A. R. Bastiaensen, Vita di Cipriano. Vita di Ambrogio. Vita di Agostino (Milan, 1975)]. 
See also: Augustine, De baptismo contra Donatistas 1,9,12 [CSEL 51]; Ep. 157,4,33-34 

Chapter 5

THE ECCLESIASTICAL PATRIMONY 
OF THE DONATIST CHURCH*

Carles Buenacasa Pérez

1. Introduction

Whether discussing Catholics or Donatists, the ecclesiastical patri-
mony of each group consisted of basilicas (urban and rural) and a rich 
network of rural properties integrated by possessiones, agri, horti and 
other unspecifi ed lands (quaecumque alia)1 – which in conciliar docu-
ments were known as massa diocesium.2 In this way, thanks to the 
income from farms, each diocese generated revenue that provided the 
capital to provide for the maintenance of worship spaces, the care of the 
poor and pilgrims,3 and a ‘rainy-day fund’ for unexpected expenditures.4
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102 Carles Buenacasa Pérez

[CSEL 44]; 185,9,36 [CSEL 57]; s. 390,2 [PL 39]. Th e bishops also encouraged the faithful 
to practice charity with all kinds of disadvantaged, to clothe and feed the poor, to visit 
the sick and to provide hospitality: Possidius, Vita Augustini 27,1-2; Quoduultdeus 
Carthaginensis, Liber de promissionibus et praedictionibus Dei 2,7,13 [SC 101-102]. 
 Giorgio Barone-Adesi aptly believes that Constantine’s I law allowing the Church to 
receive inheritances would fi nd its justifi cation in the interest of the emperor to make 
the bishops have suffi  cient personal assets to carry out the caring tasks assumed: Giorgio 
Barone-Adesi, ‘Il ruolo sociale dei patrimoni ecclesiastici nel Codice Teodosiano’, 
BIDR 83 (1980), pp. 226-27.

4. Augustine, Epistula 268,3 [CSEL 57].
5. Augustine, C. litt. Pet. 2,92,202 [CSEL 52]. Augustine will sarcastically respond to 

this claim: Augustine, C. litt. Pet. 2,99,228.
6. Gesta conlationis Carthaginiensis habitae inter Catholicos et Donatistas 1,213-215 

and 217 [SC 195 & 224].
7. Gesta Carthag. Cath. Donat. 1,165.
8. Augustine, C. litt. Pet. 2,99,227.
9. Augustine, Ep. 93,12,50; 185,9,35; 185,10,46.

Concerning the assets of the Donatist Church, the only explicit refer-
ence comes from a mention of Petilianus of Cirta, who, in a passage of 
strict exegetical character from the Contra litteras Petiliani – where the 
Donatist bishop emphasises the wealth of the Donatists being found in 
divine grace – he complains of his church’s material resources: …ita nos 
quoque iustos et pauperes – circa opem dixerim mundanam.5 

Moreover, from the proceedings of the Conference of Carthage in 411 
it appears that Catholics and Donatists were more or less even with 
regard to the number of bishoprics.6 From this data it can be inferred 
that Donatism had a strong presence in Africa, and from all that tran-
spired it could be inferred that it had a patrimonial framework compa-
rable to that of the Catholic Church. In fact, Petilianus himself recog-
nises at this conference that Donatist assets largely consisted of basilicas 
and rural properties.7

2. Basilicas

As much as the Donatist bishops complained of the extraordinary 
poverty in which their priests lived (nos nihil habentes)8 and accused the 
Catholic Church of coveting their property with the aid of the Roman 
authorities,9 one should not have the wrong impression about what actu-
ally was at work in this time. Donatist texts such as Sermo de passione 
Donati et Aduocati, or certain passages of Optatus, Augustine, as well as 
the proceedings of the Conference of 411 indicate that, already during 
the time of the Constantinian dynasty, the Donatist Church possessed a 
large patrimony. Th e testimony of Optatus of Milev who blames Donatus 
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10. Optatus of Milev, C. Parm. 3,1,2 [SC 412-413]. In the same vein, Augustine, 
En. in ps. 54,15 [PL 36]: … aliam domum erexit contra domum Dei.

11. Optatus of Milev, C. Parm. 3,3,16.
12. Optatus of Milev, C. Parm. 3,3,7. In the same vein, Augustine also believes that 

Donatus had created the schism and Parmenian had consolidated it: Augustine, s. 46,17 
[PL 38]. See also: W.H.C. Frend, Th e Donatist Church. A Movement of Protest in Roman 
North Africa (Oxford, 1952), pp. 193-207.

13. Constantinus I, Epistula de basilica catholicis erepta [CSEL 26].
14. Augustine, C. litt. Pet. 2,83,184. On the rapacity of Optatus, Gilon’s allied: Augus-

tine, C. litt. Pet. 2, 39, 94.
15. Augustine, s. 46,31 [PL 38].
16. Augustine, Ep. 29,11 [CSEL 34/1].

for having built a large number of basilicae non necessariae with the help 
of the maiores is very explicit.10 Furthermore, in another passage, this 
author relates how, whenever Donatus received a visitor, his fi rst question 
was: ‘How is my side faring in your city?’11 In fact, while he lived, Dona-
tus was the lifeblood of the Donatist party and devoted his life to main-
taining unity within his group through letters such as those warning his 
fellow bishops not to accept gift s off ered by Paul or Macarius.12

Indeed we can even see in some specifi ed moments that Donatist 
assets increased at the expense of Catholic ones, as in the case of the 
infringement of the Catholic basilica in Cirta under Constantine I13 or 
the confi scation of Catholic Church properties ordered by Optatus of 
Th amugadi who forced the Maximianist bishops who left  the Donatist 
party to return to his side.14

As a result, the economic power of the Donatist Church was remark-
able. Furthermore, the truth is that, in many places, it was a signifi cant 
possessor of goods and was at parity with the Catholic Church by such 
metrics and in fact fl aunted its prestige openly to Roman authorities. 
Augustine provides two very revealing testimonies. First, when he men-
tions that the Donatists (probably of Hippo Regius) deny Catholics access 
to the basilica and that, if they detected anyone inside, would expel them 
and accuse them of spying.15 Second, when he relates how during the 
important mass celebrating the martyr Leontius (5 May 395), Catholics, 
gathered at the Cathedral of Hippo Regius, could plainly hear the noise 
from the Donatists banquets held in the interior of their basilica.16 All of 
these testimonies, then, show that the Donatists had buildings in prime 
locations which were oft en within close proximity to the basilicas of their 
Catholic rivals.

Th ere are currently few archaeological proofs which permit the iden-
tifi cation of the existence of Donatist basilicas. Th is is due mainly to the 
fact that the Donatists’ architectural arrangement was not diff erent from 
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104 Carles Buenacasa Pérez

17. Pierre Cayrel, ‘Une basilique donatiste de Numidie’, MEFR 51 (1934), pp. 133-36; 
Pierre Courcelle, ‘Une seconde campagne de fouilles à Ksar-el-Kelb’, MEFR 53 (1936), 
pp. 176-78; Yvette Duval, «Loca sanctorum Africae». Le culte des martyrs en Afrique du 
IVe au VIIe siècle, vol. 1 (Rome, 1982), pp. 158-60, and vol. 2, p. 705. See also: André 
Berthier et alia, Les vestiges du christianisme antique dans la Numidie centrale (Algiers, 
1942), p. 195; Frend, Th e Donatist Church, pp. 53-56.

18. Augustine, C. litt. Pet. 2,65,146; Ep. 108,5,14 [CSEL 34/2]; 108,6,18.
19. Dominique Raynal, Archéologie et histoire de l’Église d’Afrique: Upenna, vols. 1-2 

(Toulouse, 2005). In fact, Upenna’s basilica seems to have passed from Donatists to 
 Catholics at least one time: Raynal, Archéologie et histoire de l’Église d’Afrique, pp. 759-
92.

20. Duval, Loca sanctorum Africae, vol. 1, pp. 408-11; Giancarlo Rinaldi, Cristiane-
simi nell’antichità: sviluppi storici e contesti geografi ci (secoli I-VIII) (Chieti/Roma, 2008), 
p. 671.

21. Optatus of Milev, C. Parm. 2,4,5.
22. Liliane Ennabli, Carthage, une métropole chrétienne du IVe à la fi n du VIIe siècle 

(Paris, 1997), pp. 15-44; see also: Anna Leone, Changing townscapes in North Africa from 
Late Antiquity to the Arab conquest (Bari, 2007), pp. 97-111. In Hippo, also, there is no 
harmony between the information of literary sources and those of archeological data: 
Lancel, Saint Augustin, pp. 340-46.

Catholic churches. One of the few known cases is that of Vegesela, the 
Numidian town, where a Donatist basilica was discovered possessing a 
left  aisle with a small monument with the inscription memoria domni 
Marchuli,17 in honour of one of the main Donatist martyrs. In addition, 
the assignment of this church to the Donatists emerges from an inscrip-
tion on one of the arches of the vault with the acclamation Deo Laudes, 
a characteristic slogan of the Donatists.18 Other archaeologically docu-
mented Donatist basilicas are the church of Upenna (where an inscrip-
tion dedicated to the martyrs of Abitina was discovered)19 and the church 
site at Ala Miliaria (where the tomb of Robba is located).20

However, the main problem is that it is very diffi  cult to know the exact 
number of churches there were for each North African community. In 
the times of Optatus, Rome had forty basilicas.21 But how many were 
there in Carthage? And in Cirta? Based on literary sources, Liliane 
Ennabli has listed seventeen basilicas in the city of Carthage between the 
fourth and fi ft h centuries. Fift een of them were Catholic, one was 
Donatist (Th eoprepia, located in the suburb of Carthage), and the miss-
ing church would be the Tertullianistae one. However, archaeological 
excavations in Carthage have discovered only three big churches.22

Some of the Donatist basilicas would have been located within necrop-
olises, as Optatus recalls how, in Julian’s times, the Donatists sought to 
recover not only their basilicas, but also their cemeteries, although the 
archaeological evidences are quite rare and the textual references are still 
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23. Canon 7 of the Laodicea council states that Catholics are not allowed to enter into 
the cemeteries of heretics to pray. Th e fact that the Breuiatio Canonum reports this infor-
mation means that, at that time, there were Donatist cemeteries and that this was a 
reality in Africa: Vt non liceat in haereticorum coemeteria ad orationem faciendam 
catholicis introire (Ferrandus Carthaginensis, Breuiatio canonum, c. 179 [CCSL 149]).

24. Optatus of Milev, C. Parm. 6,7,1-2.
25. Sermo de passione Donati et Aduocati 8.
26. Macrobius Donatista, Passio Isacis et Maximiani 16; Passio Marculi 15.
27. Petilianus says that many complaints were presented to the tribunal of the pro-

consul Africae and the uicarius, which demonstrate the various actions that Catholics 
have tried against the Donatists (Gesta Carthag. Cath. Donat. 3,141 and 174).

28. Augustine, Ep. 88,3 [CSEL 34/2]; 93, 4,14 [CSEL 34/2]. See also: Optatus Milevi-
tanus, C. Parm. 3,1,1; 3,4,12; 3,10,7; Augustine, C. litt. Pet. 2,92,205; Gesta Carthag. Cath. 
Donat. 3,258.

29. According to Optatus, these two offi  cials took alms to the poor and ornaments 
for churches: Optatus of Milev, C. Parm. 3,3,6; 3,4,9. On Macarian times: Optatus of 
Milev, C. Parm. 3,3,1; 7,6,2; Augustine, Psalmus contra partem Donati, vv. 282-288 
[PL 43].

rarer yet.23 Th is author also reports how Donatists reserved these cem-
eteries exclusively for the members of the sect.24

Similarly, the existence of Donatist necropolises can also be inferred 
from the various passions of martyrs. In the Sermo de passione Donati, 
all martyrs were buried under the fl oor of the church, from which it fol-
lows that it was not an urban church, but a cemetery.25 In Passio Isacis 
et Maximiani and the Passio Marculi, the Donatists do not have any 
problem in burying the martyrs aft er retrieving their bodies, which sug-
gests that they would have had separate cemeteries.26

3. The struggle for the basilicas

It was precisely the debate over rightful claims to properties that was 
fueling the heart of the confl ict between Donatists and Catholics in the 
fourth and fi ft h centuries.27 It is not the intention of this article to 
describe in full detail how this fi ght came about, but to present its main 
phases. Although Constantine I issued damning verdicts against the 
Donatists from Rome, Arles, and Milan, permitting the confi scation of 
their venues and direction of funds to the imperial treasury;28 the truth 
is that it was not until the reign of Constans I that were would be any 
sort of systematic confi scation, which was in any case only achieved by 
the use of the imperial military.29

During the reign of Emperor Julian in the 360s, the Donatists received 
imperial approval to recover lost properties with the help of private 
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106 Carles Buenacasa Pérez

30. Optatus of Milev, C. Parm. 2,17-18; 2,21,2. On the Julian’s rescript: Augustine, 
C. litt. Pet., 2,97,224; and, also: 2,92,203; 2,92,205. Donatists used to wash with salt the 
fl oor, columns and walls of the recovered basilicas, maybe an attitude inspired by 
2 Chronicles 4,6: ‘Th e sea was for the priests to wash in’.

31. Optatus of Milev, C. Parm. 2,16,2; 2,18,1-5. 
32. Codex Th eodosianus 16,6,1 (373) and 2 (377) [SC 497].
33. Codex Th eod. 16,6,2 (377).
34. Augustine, s. 46,17 [PL 38]. As Maureen Tilley has written, Parmenian acted 

against centrifugal forces, such as the Rogatist schism, that were fragmenting the 
Donatist Church at the end of fourth century: Maureen A. Tilley, Th e Bible in Christian 
North Africa: the Donatist World (Minneapolis, 1997), pp. 96-112. In fact, at the begin-
ning of the episcopate of Aurelius of Carthage, it seemed like there existed a crisis of 
religious vocations among Catholics, caused by the progress of Donatism in the preced-
ing years: Jean-Anatole Sabw Kanyang, «Episcopus et plebs». L’évêque et la communauté 
ecclésiale dans les conciles africaines (345-525) (Publications Universitaires Européennes. 
Série XXIII; Th éologie, 701; Bern, 2000), pp. 8-10.

35. Albert C. de Veer, ‘L’exploitation du schisme maximianiste par saint Augustin 
dans sa lutte contre le Donatisme’, RecAug 3 (1965), pp. 219-237. See also: Émilien Lami-
rande, ‘Actions judiciaires des Donatistes contre les Maximianistes’, in Œuvres de saint 
Augustin 32 (Paris, 1965), pp. 715-16; Carlos García Mac Gaw, Le problème du baptême 
dans le schisme donatiste (Paris, 2008), pp. 229-32.

36. Codex Th eod. 16,5,38 (405); 16,6,3-5 (405). As Alexander Evers has written: ‘Only 
at the end of the fourth and the beginning of the fi ft h centuries, with Optatus, Aurelius 
of Carthage and Augustine, were the Catholics able to respond with considerable success’ 
(Alexander Evers, Church, Cities, and People. A study of the «plebs» in the Church and 
Cities of Roman Africa in Late Antiquity [Leuven, 2010], p. 160). Th e real signifi cance of 
the Edict of 405 is that, from then, there was no hesitation or confusion about applying 
against the Donatists laws punishing heresy; in the same vein: Paul Monceaux, Histoire 
littéraire de l’Afrique chrétienne depuis les origines jusqu’à l’invasion arabe 4. Le dona-
tisme (Paris, 1912), p. 55; García Mac Gaw, Le problème du baptême, pp. 229. And so, 

armies (which Optatus called ‘mercenaries’).30 In many places, this situ-
ation led to blood-shed.31 With the death of this emperor, the Valentinian 
dynasty would see new laws to condemn rebaptism32 and in 377, as pun-
ishment for the participation of some Donatist bishops to the riot of 
Firmus, Valentinian II decreed the confi scation of Donatist churches and 
their transfer to the Catholic Church.33 However, these laws were not 
applied strictly, because the Donatist Church grew stronger under the 
leadership of Parmenian,34 and also remained in possession of many 
places of worship which were not given back to the Catholics. Aiding this 
development was that the uicarius Africae of that time, the pagan Nico-
machus Flauianus, was not interested in this aff air and, moreover, the 
predecessors of Aurelius of Carthage (that is Restitutus and Geneclius) 
acted in a passive way as well. Th ings began to change aft er the death of 
Primianus (392/393), with the division of the Donatist Church between 
Primianists and Maximianists (especially at the Council of Cebarsussi 
on 24 June 393 and Council of Bagaï on 24 April 394),35 and, aft er the 
publication of the 405 Edict of Union.36 As it can be inferred from the 

97348.indb   10697348.indb   106 25/02/15   10:3525/02/15   10:35



 THE ECCLESIASTICAL PATRIMONY OF THE DONATIST CHURCH 107

aft er 405, Catholics could fi nish his manipulation of Roman law in the years 392-404 as 
Erika Hermanowicz has noticed: Erika Hermanowicz, ‘Stretching the Law: Imperial 
 Legislation and the Catholic Pursuit of the Donatists, 392-404’ (paper delivered at the 
North American Patristic Society Meeting, Chicago, 2005); and: Possidius of Calama. A 
study of the North African Episcopate at the Time of Augustine (Oxford, 2008), pp. 97-131.

37. Gesta Carthag. Cath. Donat. 2,18: Testatum sit uos adhuc ecclesias plerasque non 
reddidisse nec fecisse satis priori eius edicto.

38. Codex Th eod. 9,42,19 (405).
39. Even so, Petilianus complains that Catholics have not returned most of the 

churches confi scated to the Donatists as the Flavius Marcelinus edict commanded: Gesta 
Carthag. Cath. Donat., 1,5; 2,18.

40. Maureen A. Tilley, ‘Redefi nig Donatism: Moving Forward’, Augustinian Studies 
42:1 (2011), pp. 21-32. See also: Antonio Isola, ‘Note sulle eresie nell’Africa nel periodo 
vandalico’, VetChr 34 (1992), pp. 231-49; Robert A. Markus, ‘Donatism: the Last Phase’, 
Studies in Church History 1 (1964), pp. 118-26. Also see the chapters in this book by 
S. Adamiak and M.A. Gaumer. 

41. Augustine, En in ps. 36,2,18-19 [PL 36]; C. ep. Parm. 2,3,7 [CSEL 51]; 3,6,29; 
C. Cresc. 3,59,65 [CSEL 52]; 4,48-50; Ep. 108,2,5 [CSEL 34/2]; 108,5,14; 108,6,16; De haer-
esibus 69,5 [CCSL 46].

complaints of Petilianus of Cirta and many other Donatist bishops at the 
conference of Carthage in 411, the Catholic bishops made the major 
eff ort to confi scate their rivals’ basilicas for their own benefi t.37 More-
over, two months aft er the publication of the 405 Edict of Union, that is, 
on 20 April 405, a new constitutio issued from Ravenna’s court decreed 
the recovery of all the properties of Gildo’s heritage and of all of his 
 satellites that had been ‘improperly retained’ by private individuals 
(probably, Donatist bishops or laymen sympathisers).38

Th e last episode of the dispute over the basilicas took place during 
the conference of Carthage in 411. Prior to the opening of the council, 
the judge Flavius   Marcellinus ordered the return of the Donatists’ 
churches to the Catholics in order to ensure the Donatist bishops would 
attend the conference in their own defence.39 And once the 411 confer-
ence was over, although the verdict made it clear that basilicas should be 
handed over to the Catholics, the testimony of Contra Gaudentium (420) 
indicates that in some places there were recalcitrant Donatists who 
refused to comply with imperial orders. As many scholars on Donatism 
have noted, Donatism did not die in 411.40

But the contest for the possession of the basilicas was not only between 
Donatists and Catholics. Aft er 394, following the conviction of the 
 Maximianists in the council of Bagaï, the Primianists went to the author-
ities and denounced the Maximianists as heretics, receiving support to 
confi scate their property for their own personal benefi t.41 If we consider 
the testimony of Augustine, it is very interesting that, to achieve their 
objectives, the Primianists presented themselves to the imperial court 
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42. Augustine, En. in ps. 57,15 [PL 36]. Augustine’s polemical use of the Donatists’ 
actions in these councils is elaborated upon in Matthew Alan Gaumer, ‘Th e Election of 
Primian of Carthage: Th e Beginning of the End of Donatist Christianity?’, Zeitschrift  für 
Antikes Christentum 16/2 (2012), pp. 290-308.

43. Lactantius, De mortibus persecutorum 48 [SC 39]; see, also Eusebius Caesariensis, 
Historia ecclesiastica 10,5, 9-10 [GCS NF 6, 1-3].

44. Codex Th eod. 16,6,2 (377). However, we believe, the law was never applied strictly.
45. Augustine, Tractatus in euangelium Ioannis 6,25 [PL 35].
46. Abziritana plebs (Gesta Carthag. Cath. Donat., 1,128); Auensa (1,133; Jehan 

Desanges et alia, Carte des routes et des cités de l’Est de l’Africa à la fi n de l’Antiquité 
[Bibliothèque de l’Antiquité Tardive 17; Turnhout, 2010], pp. 113-114); Canopitanorum 
plebs (1,133; Desanges et alia, Carte des routes, pp. 125-126); Casae Calanae (1,133), Giut-
sitana Salaria plebs (1,135); Megalapolitana plebs (1,133); Mididi (1,142; Desanges et alia, 
Carte des routes, p. 178); Nigrensium Maiorum plebs (1,133; Desanges et alia, Carte des 
routes, p. 96); Trofi mianensis plebs (1,133); Turuzitana plebs (1,133); Vchi Maius (1,133; 
Desanges et alia, Carte des routes, pp. 281-283); Vsula (1,126; Desanges et alia, Carte des 
routes, p. 294); Zurensis plebs (1,133).

47. Only for four of the Catholic sees with a Donatist interuentor is indicated which 
Donatist see was dependent: ‘Abziritana plebs’ (to the Donatist bishop of Vthina); ‘Casae 

acting as Catholics, and used as evidence the declaration produced as 
a result of the proceedings of the council of Bagai which condemned the 
Maximianists as heretics.42 Th is means that even before 405, the Donatists 
were aware that imperial laws were not made to serve their purposes, so 
every time they felt threatened by the imperial authorities they would 
opt for overtly labelling themselves as Catholics. By calling themselves 
‘Catholics’, the Donatists not only avoided instant repression but also 
allowed them to own property as an institution: Ad ius corporis eorum 
id est ecclesiarum, non hominum singulorum, pertinentia.43

4. Real-Estate

Besides the basilicas, the Donatists also recovered and accumulated 
signifi cant assets in real estate since the time of Julian. Th is fact is explic-
itly mentioned in a constitutio of Valentinian II (377) in which it is men-
tioned that the Donatists amassed large mansions (uillae) and rural 
domains.44 Similarly, in one of the excepts from Tractatus in euangelium 
Ioannis, it seems that Donatists accuse Catholics of usurping their uillae 
and fundi.45

In addition, at the 411 conference there were many Catholic sees with-
out a Donatist bishop, instead having a Donatist priest as interuentor.46 
In my opinion, most of these rural priests were sent by their bishops as 
administrators with a mission to assert rights to the fundi within their 
jurisdiction.47 And both the Catholic and Donatist churches preferred a 
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Calanae’ (to the Donatist bishop of Th acarata), ‘Mididi’ (to the Donatist bishop of Sufes) 
and ‘Vchi Maius’ (to the Donatist bishop of Th ibari).

48. Buenacasa, ‘La creación del patrimonio eclesiástico’, pp. 503-504. Th e letter 20* 
of Divjak’s dossier provides lots of information about the existence of these rural estates. 
In fact, from fourth through fi ft h centuries, the presence of rural parishes in many of 
the provinces of the Roman Empire is attested to; see: Philippe Pergola (ed.), Alle origini 
della parrochia rurale (IV-VIII sec.). Atti della giornata tematica dei Seminari di Arche-
ologia Cristiana (École Française de Rome, 19 marzo 1998) (Sussidi allo Studio delle 
Antichità Cristiane, 12; Vatican City, 1999); Gian Pietro Brogiolo (ed.), Chiese e insedia-
menti nelle campagne tra V e VI secolo. 9º Seminario sul tardo antico e l’alto medioevo 
(Garlate, 26-28 settembre 2002) (Documenti di Archeologia, 30; Mantua, 2003); Christine 
Delaplace (ed.), Aux origines de la paroisse rurale en Gaule méridionale (IVe-IXe siècles). 
Actes du colloque international Salle Tolosa (Toulouse) (Paris, 2005). For Hippo, this 
system made the economic management of estates easier ; see: Serge Lancel, ‘Étude sur 
la Numidie d’Hippone au temps de Saint Augustin: recherches de topographie ecclésias-
tique’, MEFRA 96 (1984), pp. 1085-1113.

49. Codex Th eod. 16,6,2 (377); Gesta Carthag. Cath. Donat. 1,181; and also: 1,126; Cod. 
Th eod. 16,5,52 (415).

50. Optatus of Milev, C. Parm. 3,4,10.
51. Augustine, En. in ps. 21,2,26 [PL 36]. Augustine undervalues the relevance of this 

issue by saying that, except in Numidia, in other African provinces, Catholics outnum-
bered Donatists (Augustine, Ep. 129,6 [CSEL 44]). See also: Hieronymus, De uiris illus-
tribus 93 [ed. E. C. Richardson, TU 14, 1a ; Leipzig, 1896].

52. On the implementation of Donatism in large rural areas of Numidia, see: André 
Mandouze, ‘Les donatistes entre ville et campagne’, in Histoire et archéologie de l’Afrique 
du Nord. Actes du IIIe Colloque international (Paris, 1986), pp. 193-216.

system of direct management by priests in order to avoid seizures by 
local possessores of the estates belonging to absent landlords.48 In other 
situations, some Donatists installed within their fundi bishoprics, as it 
can be inferred from imperial legislation and from the complaints 
refl ected by Alypius of Th agaste in the conference of 411.49

Th rough the possession of these properties, the Donatist Church could 
assert itself as a major player within Roman commerce, and especially at 
market centres throughout Roman Africa, since Donatist estates pro-
duced considerable agricultural products. Concerning this reality, a pas-
sage of Optatus of Milev explains that the Donatist basilica of Bagaï was 
converted into a barn when the community was engaged in resistance to 
the imperial offi  cials Paul and Macarius.50 Although the source does not 
mention it, we have no doubt that the grain accumulated inside the 
building would proceed, in large part, from rural ecclesiastical lands 
managed by the Donatists. Th e area around Bagaï and Th amugadi, in 
Numidia,51 was the main stronghold of Donatism and most of these 
communities were rural agricultural centres.52

Another value that agricultural products added is found in the circum-
celliones’ feeding of and the pastoral care activities geared towards the 
impoverished in North Africa. Th ough it may seem to be a polemical 
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53. On the so-called Donatist bacchanalia see: Augustine, C. litt. Pet. 1,24,26; Epis-
tula ad Catholicos de secta Donatistarum 19,50 [CSEL 52].

54. Optatus of Milev, C. Parm. 6,1,3.
55. Optatus of Milev, C. Parm. 3,4,4-5. On murders and lootings of the circumcel-

liones under the leadership of bishops and priests: Augustine, En. in ps. 10(11),5 [PL 36]; 
see also: Idem, En. in ps. 54(55),26 [PL 36]; 57(58),15 [PL 36]; 132(133),3 [PL 36]. Biblio-
graphy on circumcelliones is huge, that is why I only refer to the widely documented 
article of Agnès Groslambert, ‘Les circoncellions: historiographie’, in Catherine Wolff  
(ed.), Les exclus dans l’Antiquité. Actes du colloque organisé à Lyon les 23-24 septembre 
2004 (Collection du Centre d’Études Romaines et Gallo-Romaines, Nouvelle série 29; 
Lyon/Paris, 2007), pp. 159-78.

56. Augustine, Ep. 122,2 [CSEL 34/2].
57. Augustine, s. 252,5 [PL 38].
58. Augustine, s. 46,15 [PL 38].

accusation by Augustine about the bacchanalia and drunkenness of 
 circumcelliones, it does instead demonstrate the robust fi nancial power 
of the Donatist Church.53 In my opinion, besides the wine that was 
 provided to the circumcelliones according to Optatus,54 the provision of 
agricultural goods was likely one of the main preoccupations of Donatist 
bishops, and the spoils derived from reported acts of banditry would 
sustain their militias.55 

According to details present in some sources, the Donatist matricula 
pauperum is not literally attested to, but it might have existed, as it did 
in the Catholic Church, because it was seen as an inherent interest of the 
wealthier classes. It is in this sense that one might interpret Augustine’s 
concern in one of his letters whereby he encourages the community at 
Hippo not to neglect the poor during his absence, since they should not 
forget charity if they want to obtain heavenly riches.56 It seems that 
Augustine is aware of how acts of charity and pastoral care of the poor 
were useful as a civil aff airs weapon as much as they were a Christian 
concern in that serving the poor could endear Africans to one Church 
over the other. Also revealing is the case related in Augustine’s sermo 
252, where the bishop of Hippo mentions a young man who converted 
to the Donatist Church in order to receive fi nancial relief.57 Another local 
custom Augustine mentions was the inter-marriage of Donatists and 
Catholics but with the understanding that Catholics would be fi nancially 
rewarded if they became Donatists.58

Concerning the origin of such rural estates we do not have further 
information except that they likely came via private donations from indi-
viduals and families. Concerning the wealth of the Donatist Church, we 
also have to bear in mind that, except in a few cases (such as with the 
attorney Petilianus) we do not know to what social class Donatist bishops 
belonged to. But we can deduce that the most important Donatist bishops 
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59. Augustine, Ep. 35,1 [CSEL 34/2].
60. Augustine, C. litt. Pet. 2,83,184.
61. Augustine, Ep. 108,14 [CSEL 34/2].
62. Optatus of Milev, C. Parm. 6,2,1.
63. Claude Lepelley, ‘Les sénateurs donatistes’, BSAF (1990), pp. 45-56.
64. Augustine, s. 46,2-3 and 13 [PL 38].

likely came from wealthy classes. One example is that of Eusebius, one 
of the benefactors of the Donatist Church who was a layman, clarissimus 
uir, senator, and a relative of Proculianus (the Donatist bishop of Hippo 
Regius and likely also part of the senatorial class).59 In fact, the social 
infl uence of Donatist bishops in Hippo can be inferred from the times of 
Faustinus, the predecessor of Proculianus, who had forbidden bakers in 
Hippo to sell bread to Catholics.60 Similarly the successor of Proculianus, 
Macrobius, in the words of Augustine, needed interpreters to be under-
stood by the circumcelliones, an indication of the high degree of rom-
anisation of his family.61

5. Additional revenues

To sustain their substantial real-estate holdings, Donatist leaders had 
to ensure constant and varied sources of additional revenue. It is in this 
area where we fi nd a wide variety of strategies employed by them: 1. the 
resale of stolen or confi scated goods; 2. private sponsorship by wealthy 
patrons; 3. the transmission of inheritances; 4. the fi nancial exploitation 
of martyrdom cults; 5. the assumption and resale of pagan temples, and 
6. the rental of imperial lands.

About the fi rst point, namely, the sale of stolen goods, we have only a 
few fragments from Optatus of Milev. Within these fragments we see this 
bishop relate how, in the time of Emperor Julian, the Donatists who had 
recovered the basilicas from the Catholics, broke the chalices for the 
wine consecration (surely gold or silver) and sold them in pieces to mer-
chants.62

5.1. Private Sponsorship

With regard to private sponsorships, the bishops belonging to the 
Donatist Church benefi ted from the patronage of a considerable elite 
class. As already demonstrated by Claude Lepelley, the Donatists were 
situated within the aristocratic classes.63 In this context we can see in 
the testimony of sermo 46 what Augustine is criticising when speaking 
about those who enter the Donatist Church in the pursuit of patronage.64 
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65. On the relevance of this fact, see: François Martroye, ‘La répression du donatisme 
et la politique religieuse de Constantin et de ses successeurs en Afrique’, MSAF 73 (1914), 
pp. 97-128; Henry Chadwick, Augustine (Oxford, 1986), pp. 79-82; François Decret, Le 
christianisme en Afrique du Nord ancienne (Paris, 1996), pp. 166-170; Lancel, Saint 
Augustin, pp. 409-14; Peter Brown, Augustine of Hippo. A biography (London, 2000), 
pp. 230-39; Maureen A. Tilley, ‘When Schism Becomes Heresy in Late Antiquity: Devel-
oping Doctrinal Deviance in the Wounded Body of Christ’, JECS 15/1 (2007), pp. 1-21; 
Hermanowicz, Possidius of Calama, pp. 129-31; Brent D. Shaw, Sacred Violence. African 
Christians and Sectarian Hatred in the Age of Augustine (New York, 2011), pp. 275-282 
and 322-47. Donatists reacted against this edict with an ideology based on the Bible: 
Tilley, Th e Bible in Christian North Africa, pp. 130-174; see also: Matthew Alan Gaumer, 
‘Th e Evolution of Donatist Th eology as a Response to a Changing Late Antique Milieu’, 
Augustininana 58 (2008), pp. 201-33.

66. As Augustine indicates, it was the fi rst time that Catholic tried to apply on a 
Donatist bishop this penalty: Augustine, C. litt. Pet. 2,83,184. On the fi ne of ten pounds 
of gold: Codex Th eod. 16,5,21 (392); Augustine, C. Parm. 1,12,19; Idem, Ep. 66,1 [CSEL 
34/2]. On the rule of Optatus and Gildo, see Frend, Th e Donatist Church, pp. 208-26.

67. Augustine, C. Cresc. 4,58-59.
68. Augustine, Ep. 139 2 [CSEL 44]. See also: Ep. 57,2 [CSEL 34/2]. PCBE I, pp. 202-

203, Celer 1; Elisabeth Paoli, ‘Laïcs dans la correspondance d’Augustin’, Itinéraires 
Augustiniens 17 (1997), pp. 10-11. 

69. Codex Th eod. 16,6,4 (405); 16,5,46 (409); 16,5,54 (414); 16,5,52 (415). See: Jean
-Paul Rey Coquais, ‘Domini et circumcelliones, Code Th éodosien, 16,5,52: remarques de 

As Lepelley’s study also goes on to show, among the ranks of Donatist 
patrons there were senior offi  cials of the Roman administration. Th is 
goes far to show the context behind the general passivity in the applica-
tion of anti-Donatist laws, which may also have to do with the fact that 
until 405 the Donatists were not considered heretics as such,65 and could 
be part of the administration or hold important positions. In this way, 
one can understand the passivity of the uicarius Africae Seranus in 395 
when Catholics denounced the activities of Optatus of Th amugadi, who 
was in turn protected by the comes Africae Gildo, and therefore did not 
have to satisfy the anti-heresy fi ne of ten pounds of gold.66 By contrast, 
Seranus displayed no problem in settling matters between the Primi-
anists and the Maximianists.67 In any case, this just goes to show that 
Donatist leaders and secular authorities, the cursus honorum, were two 
sides of the same coin and this therefore explains the obvious collabora-
tion of some offi  cials with the Donatists in lawsuits brought by the 
Primianists against Maximianists.

Equally or even more interesting is the case of social promotion of the 
uir clarissimus Celer (later: uir spectabilis). Th e imperial government 
seems to have not cared much about his ‘fl irting’ with Donatism or the 
erection of a Donatist basilica at his fundus.68 From this perspective 
which could be seen as one of sympathy (or fear) of judges towards the 
Donatist Church, it is easy to understand why magistrates were normally 
disenfranchised from enforcing anti-Donatist regulations.69
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grammaire et interrogation sur le sens’, in Mustapha Khanoussi, Paola Ruggieri, and 
Cinzia Vismara (eds), L’Africa Romana 12.3 (Sassari, 1998), pp. 447-56. 

70. Optatus of Milev, C. Parm. 3,1,2 [SC 412-413]. Along the same vein, Augustine, 
En. in ps. 54,15 [PL 36]: ‘Aliam domum erexit contra domum Dei.’

71. Macrobius Donatista, Passio Isacis et Maximiani 4.
72. Augustine, Ep. 23,2 [CSEL 34/1]. 
73. Augustine, Ad Donatistas post collationem 1,1 [CSEL 53]; 35,58; see also: Epistula 

ad Catholicos de secta Donatistarum 25,75. 
74. Augustine, C. Cresc. 4,47,57. Th is basilica was described as cauerna by the Prim-

ianists, who rushed to destroy it from the grounds: Augustine, C. Cresc. 3,59,65.
75. But Augustine was smart to make the argument that the charity of laity Donatists 

to the poor not reported eternal salvation: Augustine, De bapt. 1,9,12; 3,16,21; s. 88,21 
[PL 38]; s. 90,6 [PL 38].

76. Th anks to her extraordinary fortune, she fi nanced the campaign of Maiorinus, 
the fi rst Donatist bishop of Carthage, against Caecilianus: Gesta apud Zenophilum [CSEL 
26]; Optatus of Milev, C. Parm. 1,16,1; 1,18,3; 1,19,4; Augustine, Ep. 43,6,17 [CSEL 34/2]; 
C. ep. Parm. 1,3,5; C. Cresc. 3,28,32; 3,29,33; Ep. Cath. Donat., 18,46; 25, 73; Idem, s. 46, 
39 [PL 38]. Further to Maiorinus, the subdeacon Crescentianus also received a donation 
of Lucila of 400 folles: Gesta apud Zenophilum [CSEL 26]; Jerome, Ep. 133,4 [CSEL 56].

77. Augustine, Ep. 33,2 [CSEL 34/2].
78. Augustine, Ep. 58,1 [CSEL 34/2].

However, most of the references to Donatist sponsors come from indi-
rect testimonies and more oft en, anonymous ones, e.g., 1. the maiores who 
collaborated with Donatus and assisted in the creation of basilicae non 
necessariae;70 2. the laudabilis uir in whose house the Donatist Maximi-
anus took his last meal before his martyrdom (347);71 3. the laudatores tui 
mentioned by Augustine in his polemic against the Donatist bishop Max-
iminus;72 4. Donatist laypeople, who, according to Augustine, are seduced 
by the lies of their bishops;73 or 5. the followers of bishop Maximianus 
who built a Donatist basilica even aft er he left  the Donatist Church.74

Donatist patrons, just like rich Catholics ones, believed in the salvifi c 
and redemptive power of alms and the benefi ts of the accumulation of 
heavenly treasures.75 Th us, Donatist bishops received from their patrons 
cash donations and land grants, as seen in the well-known case of the 
donation of Lucilla, who gave an equivalent donation to Constantine’s 
3,000 folles to Caecilians in order to favour Donatist bishops.76

To get these donations, Donatists would visit the homes of their 
wealthier parishioners77 whom they kept in regular contact with through 
letters in order to keep their benefactors safe from the prying eyes of 
Catholics clergy. Th e Catholics did this as well, as shown in the letter sent 
by Augustine to the Catholic Pammachius to thank him for reprimand-
ing his tenant farmers for considering membership in the Donatist 
Church.78 Although the owners were Catholics, the settlers who culti-
vated their land may have been infl uenced by Donatism. Th is is evident 
in Augustine’s Ep. 89, where he asks Festus, a Catholic lay person with 
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79. Augustine, s. 107A [PLS 2].
80. Augustine, Ep. 57,2 [CSEL 34/2].
81. Augustine, Ep. 43,6 [CSEL 34/2]. On Augustine’s strategy to attract North African 

laity: Lancel, Saint Augustin, pp. 390-97.
82. In fact, there are many Augustinian passages in which this author defends the 

Catholic bishops from such accusations: Augustine, De utilitate ieiunii 11,13 [CCSL 46]; 
s. 359,4 [PL 38].

83. Augustine, Ep. 53,1,1 [CSEL 34/2].
84. Augustine, Retract. 2,34 [CCSL 57].
85. Augustine, C. litt. Pet. 2,23,53; 2,35,82. Th e Donatists responded by accusing 

Catholics of the same thing: Gesta Carthag. Cath. Donat., 3,258.

lands in Hippo Regius, to send one of his domestici to be coached on how 
to convert his settlers to the Catholic Church.

Furthermore, the sponsorship of these rich patrons would also con-
tribute to an increase in the prestige of whatever Church managed to 
assist the impoverished, because, as Augustine said, the Church had the 
duty to give to the poor what it had received from the rich.79 Th is was 
indeed a clear example of attempting to win over the hearts and minds 
of Africans. 

Th is allows one the opportunity to understand why both Donatists 
and Catholics were constantly endeavouring to gain the backing of 
wealthy benefactors in North Africa. Th e best examples are seen in two 
of Augustine’s letters (Ep. 56 and 57) sent by Augustine to the aforemen-
tioned Celer, the prominent Donatist aristocrat, in which he implores his 
reader to mobilise his lieutenants Paternus and Maurusius in order to 
safeguard ecclesial unity in Hippo.80 Th ese activities sparked a bitter con-
fl ict, even to the point that Augustine had to defend himself in one of his 
letters by arguing that his epistolary activity concerning Donatist laity 
was not carried out with the aim of diverting Donatists’ material 
resources towards the Catholic Church, but rather to save their souls.81 
Years later, during the incident with Gaudentius of Th amugadi, Augus-
tine still had to fend off  the Donatist accusation of being guided by the 
ambition of possessing the property of the Donatist Church.82

Th e Donatists used the same tactics and tried to convert Catholics 
over to their side. Such was the case of Generosus, a Catholic layman 
from Cirta (whose rank was consularis Numidiae), and the addressee of 
a letter from a Donatist priest who tried to convince him that his words 
were inspired by the visit of an angel.83 Another way in which Donatist 
priests proselytised amongst African aristocrats was by spreading among 
them letters from their leaders to draw them to the Donatist camp.84 
Augustine harshly summarises the Donatist activities towards his laity 
as follows: Th ey have oppressed widows, neglected orphans, and wrong-
fully administered the assets of common folk.85
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86. According Optatus and Augustine, the emperor Constans I would have planned 
to grant the subsidy to both Catholics and Donatists, but Donatists rejected it manifestly 
by the mouth of Donatus of Carthage: Optatus of Milev, C. Parm. 3,3; Augustine, Ps. C. 
part. Don. vv. 282-286. However, as it is clear from the text of the Passio Marculi, the 
mission of Paulus and Macarius was interpreted as a declaration of war against the 
Donatists: Passio Marculi, 3 [ed. Paolo Mastandrea, ‘Passioni di martiri donatisti (BHL 
4473 e 5271)’, AB 113 (1995), pp. 65-75]. Probably, the mission of Paulus and Macarius 
would have followed the request made by Gratus, bishop of Carthage (PCBE I, pp. 544-
545) when he assisted to the council of Sardica. See also: Concilium Carthaginense 
(345/348), prooem. [CCSL 149]. On the Constantinian donations to the North African 
Catholic Church: Anna Leone, ‘Clero, proprietà, cristianizzazione’, pp. 97-98.

87. Edictum cognitoris [SC 224] (apud Gesta Carthag. Cath. Donat., 2): Hii autem qui 
in praediis suis circumcellionum turbas se habere cognoscunt, sciant, nisi eorum insolen-
tiam omnimodis conprimere et refrenare gestierint, maxime ea loca fi sco mox occupanda.

88. Augustine, C. Cresc. 2,10,12.
89. Horrea (Gesta Carthag. Cath. Donat., 1,197), Horrea Caelia (1, 201), Horrea 

Aniciensia (1, 198), Turris (1,197), Turris Alba (1, 198), Turris Blanda (1, 207), Turris 
Rutunda (1, 207). Only a few of these place-names had been clearly identifi ed: Horrea 
Caelia, a uicus with great economical relevance in Byzacena (Desanges et alia, Carte des 

From an economic perspective, these donations were much more vital 
to the survival of the Donatists than for Catholics, as the Donatist 
Church was self-fi nanced, whilst the revenues of the Catholic Church 
were supplemented by the Roman state (a great example being the gift s 
that Constans I distributed among African bishoprics in the 347s).86

If the Donatists lost their patronage they would end up in serious 
fi nancial trouble. Th at is why the epistolary activity of the early Augus-
tine tended to be addressed to Donatist benefactors. And it is also why, 
in the conference of 411, one of Marcellinus’ decisions was taken with 
the aim of weakening the support that Donatists received from their 
patrons. He did this by targeting those who had circumcelliones on their 
properties and did nothing to fi ght them. Such people would have their 
properties confi scated.87 But for Catholics, the reintegration of lay 
Donatists not only weakened their rivals economically, but also had 
implications on a motivational level, because when Donatist laity gener-
ally converted then they brought over their entire family. 

Th e fi nancial impact of the benefi cence of these faithful can sometimes 
be inferred from the names of some Donatist bishoprics. Th us, the see of 
the bishop Candidus of Villa Regiensis mentioned in the Contra Cresco-
nium,88 could be explained as a result of the donation of an entire fundus 
by a Donatist layman to ensure the worshiping needs of a farming com-
munity in that rural area. Also, in the list of Donatist bishoprics contained 
in the acts of the 411 conference, there are relatively many examples sug-
gesting that some Donatist episcopal territories were only farm properties, 
e.g. Horrea, Horrea Caelia, Horrea Aniciensia, Turris Rutunda.89 Similarly, 

97348.indb   11597348.indb   115 25/02/15   10:3525/02/15   10:35



116 Carles Buenacasa Pérez

routes, pp. 158-59) and Turris Rutunda, a bishopric created not long before the confer-
ence of 411, aft er a splitting of the Donatist see of Musti (Desanges et alia, Carte des 
routes, p. 274).

90. Arae: Gesta Carthag. Cath. Donat. 1,201.
91. Augustine, C. ep. Parm. 3,6,29.
92. Augustine, C. litt. Pet. 2,108,247: Videte quemadmodum a fi nibus terrae clamat; 

non est ergo in sola Africa uel solis Afris, episcopum Romam paucis Montensibus et in 
Hispaniam domui unius mulieris ex Africa mittentibus. Also, when, in other writings, 
Augustine refers to the presence of Donatists outside Africa, he only mentions the bishop 
of Rome: Augustine, De unico baptismo contra Petilianum 16,28 [CSEL 53]; C. Cresc. 
2,37,46; De haer., 69, 3.

93. PCBE I, p. 649.
94. Cod. Th eod. 16,2,4 (321). Th is was one of the principal procedures by which the 

Catholic churches were provided with fi nancial resources: Jaïdi, ‘Remarques sur la con-
stitution des biens’, pp. 173-81. 

95. Concilium Carthaginense (september 401), apud Registri ecclesiae Carthaginensis 
excerpta, VII, c. 81 [CCSL 149]: Si quis episcopus haeredes extraneos a consanguinitate 

the place names Arae and Aras seem to be bishoprics in rural contexts 
(probably former pagan worship sites).90

Donatism not only had the support of some honestiores, but also had 
the collaboration of popular leaders like the Maximianist Saluius of 
Membressa who was driven from his see by the Primianists, and who 
did not fi nd any diffi  culty in making his laypeople build him a larger 
basilica.91

Finally, in regard to the geographical location of Donatism’s support-
ers, they were mostly in Africa. Augustine only quotes two places outside 
of the African provinces where the Donatists had a bishop, and this was 
obviously the result of the presence of aristocratic supporters: Th e Mon-
tenses of Rome and the fundus of a woman in Spain where it had been 
constituted as a Donatist bishopric.92 It is from this testimony that André 
Mandouze in his Prosopographie Chrétienne du Bas Empire, conjectured 
the identifi cation of this anonymous Spaniard with Lucilla,93 but in my 
opinion, the lady mentioned by Augustine is not the Lucilla from the 
start of the controversy but a contemporary (and anonymous) woman 
from Augustine’s time.

5.2. Th e passing of inheritances

Another mechanism which was permitted by Constantine I in 321, 
and that enabled late antique Churches to supplement their income was 
the ability to receive inheritances.94 Already in September 401, a council 
in Carthage had condemned any bishop who would appoint as their heir 
a heretic or a pagan, even if they had a blood relationship.95 Despite these 
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sua uel haereticos etiam consanguineos aut paganos ecclesiae praetulerit, saltem post 
 mortem anathema ei dicatur, atque eius nomen inter Dei sacerdotes nullo modo recitetur.’ 
Th is provision is included in the collections of later African conciliar collections: Con-
cilium Carthaginense (525), [CCSL 149]; Ferrandus Carthaginensis, Breuiatio canonum, 
c. 32.

96. Augustine, Tr. eu. Io. 6,25-26 [PL 35]. I follow the reading of André Mandouze 
and Serge Lancel on the donor’s name, Gaius Seius (that is, an anonymous person): 
PCBE I, p. 386, n. 4.

97. Cod. Th eod. 16,6,4 (405). On this legal prohibition, see: Tullio Spagnuolo Vigorita, 
‘Legislazione antidonatista e cronologia agostiniana’, in Cosimo Cascione, and Carla Masi 
Doria (eds), «Fides humanitas ius». Studi in onore di Luigi Labruna 8 (Naples, 2007), 
pp. 5361-62. 

98. Augustine, C. ep. Parm. 1,12,19. See PCBE I, pp. 102-103, Augustinus. Paul 
 Monceaux (Histoire littéraire, p. 258) and W.H.C. Frend (Th e Donatist Church, p. 249) 
put the terminus post quem for these events in the year 399 but André Mandouze thinks 
that this episode has a wider chronological frame (between 392-404/411): PCBE I, p. 102, 
n. 1.

99. Augustine, s. 47,22 [PL 38].

restrictions, such arrangements were implemented, such as that at the 
fundus inherited by Faustinus, Donatist bishop of Hippo at the end of 
forth century who presided over the Church in Hippo before the ascen-
sion of Augustine to the episcopal throne.96

However, one must keep in mind that it was not until 405 when the 
Donatists were labelled as heretics that they were legally proscribed.97 
Th is is evident in the case of Augustinus, a Donatist bishop quoted by 
Augustine of Hippo in order to illustrate the general regulations that 
prevent heretics from creating wills (testatio actiua) or from receiving 
donations (testatio passiua). Th e Donatist Augustinus had become the 
benefi ciary of a rich Donatist woman’s inheritance, but was forced to 
return it to the deceased’s brother.98 Although it is very diffi  cult to date 
this episode, the most likely option seems to be aft er 405. Presumably, 
this ban was applied quite severely, because in sermo 47 (dated to c. 410) 
Augustine makes a reference to the fact that, as the imperial laws have 
stripped the Donatists of the right to make wills, they resort to lawyers 
to help them evade the law.99 Obviously, we may think that it was due to 
there being either more or less pressure from the authorities that gave the 
Donatists the ability to violate the applicable law or not. Secular, i.e. non-
clerical, African offi  cials were the only ones who could enforce laws. 
However we must keep in mind that, in most cases, they acted out of the 
instigation of Catholic bishops.
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100. On the Donatist martyr stories: Tilley, Th e Bible in Christian North Africa, 
pp. 57-76. On the English text of these passions: Maureen A. Tilley, Donatist Martyr 
Stories. Th e Church in Confl ict in Roman North Africa (Translated Texts for Historians, 
24; Liverpool, 1996), pp. 1-87. See also: Jean-Louis Maier, Le dossier du donatisme 1. Des 
origines à la mort de Constance II (303-361) (Texte und Untersuchungen zur Geschichte 
der altchristlichen Literatur 134; Berlin, 1987), pp. 198-211 and pp. 256-91; Francesco 
Scorza Barcellona, ‘L’agiografi a donatista’, in Marcello Marin, and Claudio Moreschini 
(eds), Africa cristiana. Storia, religione, letteratura (Brescia, 2002), pp. 125-51; W.H.C. 
Frend, ‘From Donatist Opposition to Byzantine Loyalism: the Cult of Martyrs in North 
Africa 350-650’, in Andrew H. Merrill (ed.), Vandals, Romans and Berbers. New perspec-
tives on Late Antique North Africa (Aldershot-Burlington, 2004), pp. 259-69.

101. Sermo de passione Donati et Aduocati 1.
102. Gesta Carthag. Cath. Donat. 1, 187. On Donatist veneration of Marculus and 

Donatus of Bagai: Optatus of Milev, C. Parm. 3,6,1.
103. Macrobius Donatista, Passio Is. Max. 12.
104. Macrobius Donatista, Passio Is. Max. 15-16. As expected, this miracle was chal-

lenged by Catholics (Macrobius Donatista, Passio Is. Max. 17).
105. Passio Marc. 12-13. According to Augustine, their deaths were only suicide and, 

moreover, they were impious because they only pretended to support the schism: Augus-
tine, C. litt. Pet. 2,20,46; 2,23,52.

106. Passio Marc. 14-15. Tilley, Donatist Martyr Stories, p. xvii.

5.3. Use and exploitation of the cult of martyrdom

In regard to the exploitation of martyrdom cults, both African coun-
cils, Donatist sources,100 Augustine, and epigraphy demonstrate the 
importance North Africans ascribed to the veneration of the martyrs, 
whose acts were read during the feasts of the martyrs,101 something done 
by the Catholics as well. Th is is stated in the opening paragraphs of 
Sermo de passione Donati, the Passio Isacis et Maximiani, and the Passio 
Marculi, and in the proceedings of the conference of Carthage in 411 
when the Donatist bishop of Nova Petra, proudly remarks that in his see 
the martyrium of Marculus is located.102

In order to prevent the proliferation of martyrdom cults in the time 
of the Macarian persecution, Roman state offi  cials took measures to pre-
vent the Donatist faithful from recovering the bodies of the executed. In 
the case of Isaac and Maximianus, their bodies were thrown into the sea 
with sand weights so they could not be venerated by the Donatists.103 
However, the bodies were stranded on the beach and, consequently, they 
were given a decent burial and began to be venerated in turn.104 Similarly, 
Macarius intended to throw Marculus off  a cliff  to destroy the body and 
prevent a future cult for his remains, as the source seems to foresee.105 
Th e discovery of his remains was indicated by a miracle and thus his cult 
was introduced in Nova Petra, where the Donatists provided a decent 
burial.106 Similarly, the martyrs protagonists of the Sermo de passione 
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107. Sermo de passione Donati et Aduocati 13.
108. Duval, Loca sanctorum Africae 2, pp. 713-26 and pp. 727-48. See also: Shaw, 

Sacred Violence, pp. 840-41.
109. CIL VIII, 215-70; PCBE I, p. 530, Iulia Geliola and p. 779, Nemessanus.
110. Ernest Diehl, Inscriptiones Latinae Christianae Veteres (Berlin, 1925-1931), 

p. 2052; PCBE I, p. 984, Robba and p. 568, Honoratus 10; Duval, Loca sanctorum Africae 
1, p. 411.

111. CIL VIII, 215-74.
112. Tilley, Th e Bible in Christian North Africa, p. 19.
113. Augustine, Ep. 53,1,1 [CSEL 34/2].
114. PCBE I, pp. 797-801, Optatus 2.
115. Augustine, C. litt. Pet. 2,14,32.
116. Augustine, Tr eu. Io. 11,15 [PL 35]; PCBE I, pp. 304-305, Donatus 8.
117. He is perhaps the same Pontius that wrote to emperor Julian in order to recover 

the Donatist basilicas in Catholic hands: PCBE I, pp. 885-86, Pontius 1.

Donati et Aduocati received popular veneration immediately aft er their 
demise.107

Besides these martyrs indicated in the literary sources, Yvette Duval’s 
work added a long elenchus of local martyrs known only from inscrip-
tions,108 an indication of the importance attributed by the Donatists to 
the saints’ cultus in the provinces of North Africa. Th e best known 
example is found in Ala Miliaria, a Donatist necropolis containing the 
bodies of a number of Donatists from between 422-446. First, the bishop 
Nemessanus, whose tomb was visited by pilgrims, was buried beside the 
grave of his sister, Iulia Geliola,109 a castimonialis. In another burial 
chamber lies Robba, sister of the Donatist bishop Honoratus of Aquae 
Sirenses,110 who died in 434 at the hands of the Catholics. And fi nally, in 
446, one of the last clearly Donatist clergymen, the priest Donatus, was 
buried.111

Although we have little evidence on the matter, Donatists also seem to 
have opted for the veneration of prophetic holy men.112 Th is follows from 
the testimony mentioned in Augustine’s Ep. 53 where he very casually 
mentioned the case of a Donatist presbyter of Cirta who claimed to have 
been visited by an angel.113 Th ese types of charismatic personalities (theios 
aner) attracted the visits of pilgrims who sought spiritual advice and pro-
vided fi nancial rewards of signifi cant value. One of the best examples of 
this phenomenon was that of Optatus of Th amugadi, also known as Opta-
tus Gildonianus.114 We also know that the Donatists revered their founder 
Donatus as having spearheaded a new category of prophecy.115 If we fol-
low Augustine’s account, the tombs of Donatus of Bagai116 and of an 
unknown Pontius (a personage quite hard to identify117) were also consid-
ered to be special pilgrimage sites since they were considered to be places 
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118. Gesta Carthag. Cath. Donat. 2, 10; see also Augustine, Ep. Cath. Donat. 19,49; 
Tr. eu. Io. 13,17 [PL 35].

119. Although sources allow us to know only a few African centres of pilgrimage, 
from a passage of Augustine it can be inferred that in Africa there were several famous 
shrines where healings occurred and where the faithful prayed for divine favours; Augus-
tine, Ep. Cath. Donat. 19,50.

120. Augustine, s. 45,7.
121. Augustine, Ep. Cath. Donat. 19,49; see also 19,50.
122. For example, the memoria Protasii et Geruasii in the Victoriana uilla (Augus-

tine, De ciuitate Dei 22,8,7 [CCSL 48]) or the memoria Stephani martyris at the fundus 
Auduri (Augustine, ciu. Dei 22,8,15). Th e African councils were concerned to prevent the 
proliferation of private worship centers that have been founded without any relic or 
sheltered the body of any martyr: Vt altaria quae passim per agros et per uias tamquam 
memoriae martyrum instituuntur, in quibus nullum corpus aut reliquiae martyrum con-
ditae probantur, ab episcopis qui locis eisdem praesunt, si fi eri potest, euertentur. Si autem 

of miracles and apparitions.118 However, with the exception of the episode 
of Lucilla kissing a martyr’s relics before taking communion, we do not 
have any evidence that the Donatists were dedicated to the cult of relics 
or participated in their proliferation as the Catholics did.

Regarding the benefi ts that the martyrdom cult might have brought to 
the Donatist Church, the most obvious ones would be related to pilgrim-
ages and donations in gratitude for miracle healings. As was also the case 
for Catholics, the burial sites of the most famous martyrs in antiquity 
– as in the case of Rome, Ravenna, Tours, or Emerita Augusta – became 
regular places of homage for pilgrims who would leave off erings on their 
tombs.119 With regard to Africa, in Augustine’s sermo 45 he relates how 
certain African Christians (they are not mentioned as Catholics or 
Donatists) were used to going to Giddaua (Djebel Chettaba), a holy 
mountain in Numidia, where they would climb to the top in order to 
pray because they believed that there they were closer to God.120 From 
such pilgrimage rituals income was generated from accommodations, 
religious souvenirs, food, and clothing of the pilgrims, and all of this 
benefi ted entire communities and not just the priests.

  Catholic clergy spared no eff ort to make religious centres popular, 
and consequently, achieved greater numbers of faithful in their sanctuar-
ies. Th e same procedure was followed by Donatists, especially since their 
own beliefs aff orded great importance to martyrdom and also because 
– lacking of the support of state resources – they needed their own fi nan-
cial means. Hence, Donatist leadership advocated a well-oiled machine 
that brought many pilgrims to African holy sites who were assured of 
being ministered to.121

Additionally was the presence of a typically African form of private 
piety, expressed in the construction of martyria located at private fundi.122 
Th is could correspond to the Donatist basilica built on the property of 
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per tumultus populares non sinitur, plebes tamen admoneantur, ne illa loca frequentent, 
ut qui recte sapiunt nulla ibi superstitione deuincti teneantur. (Concilium Carthaginense 
[September 401], apud Registri ecclesiae Carthaginensis excerpta, VII, c. 83). Likewise, it 
was also decreed that the veneration of places of apparitions and visions are banned: 
Nam quae per somnia et per inanes quasi reuelationes quorumlibet hominum ubicumque 
constituuntur altaria omnimodo improbentur (Concilium Carthaginense [September 401], 
apud Registri ecclesiae Carthaginensis excerpta, VII, c. 83). See also: Ferrandus Carthag-
inensis, Breuiatio canonum, c. 171: Vt ad falsas memorias martyrum nullus accedat.

123. Augustine, C. Cresc. 3,43,47.
124. Augustine,ciu. Dei 18,54; Ep. 232,1 [CSEL 57]. Th is episode is probably related 

with the application of Cod. Th eod. 16,10,16 (399).
125. Augustine, C. ep. Parm. 1,10,16.
126. Augustine, C. Gaud. 1,38,51 [CSEL 53].
127. Carles Buenacasa, ‘La decadencia y cristianización de los templos paganos a lo 

largo de la Antigüedad tardía (313-423)’, Polis 9 (1997), pp. 25-50.

individuals (the fundus Caluianensis) and, c. 404, Maximianus (Catholic 
Bishop of Bagai) was able to recuperate such a property from the Donatists 
via a court decision.123 From the fact that the court decision aff ected the 
local bishop, follows that the fundus was given to the Donatist Church, 
probably for use as a veneration site dedicated to a martyr.

5.4. The appropriation of pagan temples

Another way to supplement income was to acquire pagan temples for 
re-use as Christian sites. A few fragments from Augustine indicate that, 
perhaps, the Donatists also developed a technique likewise employed by 
Catholics, that is, of incorporating pagan temple properties into their 
real-estate portfolios.

In 399 imperial legates arrived in Carthage to close down the city’s 
pagan sanctuaries124 so the Catholic Church could claim them in order to 
consecrate their interiors as churches. Th is action was not only benefi cial 
for Catholics, because it demonstrated the weakness of the pagan gods 
evicted by the Christians, but also provided a fi nancial windfall because 
the church assumed the land that the temple was built on. Certainly, the 
limited epigraphy does not allow us to know to what extent the ideal of 
purity claimed by the Donatists would have prevented them from reha-
bilitating buildings formerly used to worship pagan deities, but in Contra 
epistulam Parmeniani, Augustine indicates that Donatists demolished 
pagans temples whenever they could: Cur ergo ipsi ubi possunt templa 
subuertunt.125 In Contra Gaudentium the Donatists are accused of knock-
ing down pagan temples: Vbi potuistis templa euertistis.126 In another 
article I have already indicated how and when Christian apologists speak 
of ‘demolishing’, though it should better be interpreted as ‘plundering’ in 
the process of claiming and reusing temples as churches.127
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128. Concilium Carthaginense (345/348), c. 6: Vt qui seruiunt Deo et annixi sunt clero 
non accedant ad actus et administrationem uel procurationem domorum. On this subject, 
also see Claude Lepelley, ‘Deux témoignages de saint Augustin sur l’acquisition d’un 
domaine impérial à bail emphytéotique’, BCTH 17B (1981), pp. 273-81.

129. Lepelley, ‘Deux témoignages’, p. 276.
130. Augustine, Ep. 66,1 [CSEL 34/2]; C. litt. Pet. 2,83,184; 2,99,228. Catholics fi nally 

obtained the judgement that Crispinus have to pay the fi ne of ten pounds of gold for 
rebaptising, but soon aft er they interceded so that payment was not required: Possidius, 
Vita Augustini 12,9. See: Hermanowicz, Possidius of Calama, pp. 105-106; Peter Brown, 
Th rough the Eye of a Needle. Wealth, the Fall of Rome, and the Making of Christianity in 
the West, 350-550 AD (Princeton/Oxford, 2012), p. 367. In the proceedings of the 
 Conference of Carthage of 411 Leontius of Rusticiana is mentioned as responsible of 
rebaptising, but at the moment, he seems not to have been offi  cially denounced; Gesta 
Carthag. Cath. Donat. 1,198-199.

5.5. The imperial land rental

Although we know of only one case, that of Crispinus of Calama, the 
Donatist Church also seemed to have exploited other mechanisms to take 
advantage of the Roman economic system, such as the rental of imperial 
lands (locatio-conductio). Th is practice was forbidden by the Catholic 
bishops at the council of Carthage of 345/348.128 But it could be possible 
that it was usual to infringe on this canon. Acting as lessors of state prop-
erties, the clergy received lucrative profi ts from running businesses for 
which they only had to pay the imperial authorities a nominal fee (canon). 
Th e cleric was not the property dominus but only the administrator, yet 
he still acted with complete freedom in making decisions. Th us, in the 
case of Crispinus, when he acquired the management of imperial prop-
erty, he was completely free to implement its own coinage motto cuius 
fundus, eius religio (as Claude Lepelley remarked)129 and he rebaptised all 
the coloni of the fundus.130 Moreover, from the number of settlers men-
tioned (eighty), it follows that the property was considerably large.

6. Conclusion

We may conclude that the Donatist Church had both a considerable 
patrimony as well as many sources of income. In a world where the 
impression of wealth became the gateway to political power, neither the 
Donatist Church nor the Catholic Church could aff ord to be considered 
to be at a disadvantage with respect to the other. Hence, the two Churches 
built monumental basilicas as visual testimonies of their respective 
fi nancial might. One example illustrates this, namely the enormous 
dimensions of the excavated Carthaginian basilicas, especially Damous 
el Karita, with nine naves at its earliest stage, and later, eleven.
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131. Brown, Th rough the Eye of a Needle, p. 331.
132. Gesta Carthag. Cath. Donat. 1,133.
133. Gesta Carthag. Cath. Donat. 1,135.
134. Gesta Carthag. Cath. Donat. 1,142.
135. In Ep. 93,5,17 [CSEL 34/2], Augustine is pleased of the unity achieved in Th agaste 

about 407/408. See also: Gesta Carthag. Cath. Donat. 1,136.
136. Besides Th agaste, in Numidia, the other twenty-nine sees are: Oppidum 

Aboriense (Gesta Carthag. Cath. Donat. 1,133), Aptuca (1,116), Arenensis plebs (1,128), 
Auguritana ecclesiae (1,126), Boanensis ecclesiae (1,126), Belalis (1,126), Casulae  Carianae 
(1,126), Gaguaritana plebs (1,128), Gightis (1,133), Giufi  (1,126), Medianas Zabuniorum 
(1,204), Memblone (1,133), Pheradi Maius (1,126), Ressianensis plebs (1,126), Rufi nian-
ensis plebs (1,128), Rusucensis plebs (1,128), Saia Maior (1,128), Serrensis plebs (1,135), 
Sicca Veneria (1,139), Sinnipsensis plebs (1,133), Teudalensis plebs (1,126), Th agora 
(1,133), Th ibiuca (1,126), Tubulbacensis plebs (1,126), Tunes (1,128), Vaga (1,176), Vazari 
(1,129), Vazari Dida (1,128), Vtimari (1,126). As regards the geographical distribution of 
these sees, two are in Tripolitania (Gightis and Sinnipsensis plebs), six are in Byzacena 

Not owning basilicas meant not existing in Roman North Africa. 
Hence it is reasonable to see what the source of the bitter struggles 
between Catholics and Donatists was, and also that between the Primi-
anists and Maximianists. And in this sense we may explain why in some 
cases family strategies were focused on how to monopolise the Donatist 
and Catholic episcopal chairs of the local community. Th is scenario is 
attested to in the case of the relatives, and rivals, bishops Emeritus and 
Deuterius in Caesarea, the capital of Mauretania Caesariensis. Until 405 
the Donatist Church was not offi  cially branded as heretical, therefore it 
was not unusual that an ambitious family might seek two episcopal seats 
in their community. 

However, I think that accusing Catholics of warfare against Donatists 
because of their assets may simplify things a bit too much. In fact, the 
struggle for church buildings was more pronounced during the fi rst 
phase of what Peter Brown has called the ‘war of wealth’.131 Depriving 
Donatists of their basilicas meant blocking them socially, and at the same 
time, the manoeuvre highlighted the weakness of their leaders. It is in 
this sense that the fi ght between Privatianus of Vegesela and Donatus of 
Cillium at the conference of 411 should be understood, when the latter 
accused his rival of having expelled Donatists from Vegesela because 
they had looted their churches and martyr’s shrines.132 And this is not 
the only case present in the proceedings of this meeting. In the discus-
sion between Deuterius and Publicius of Gratianopolis similar charges 
are raised.133 Also, Victor of Hippo Diarrythus says he spent three years 
in prison because of the machinations of his Catholic rival, Florentius;134 
and fi nally, thirty of the Catholic bishops present (including Alypius of 
Th agaste135) are proud to have brought about unity in his bishopric, that 
is, having expelled (and politically nullifi ed) their Donatist rival.136
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(Boanensis ecclesiae, Casulae Carianae, Gaguaritana plebs, Pheradi Maius, Rufi nianen-
sis plebs and Tubulbacensis plebs), fi ft een are in Africa Proconsularis (oppidum 
Aboriense, Aptuca, Belalis, Giufi , Memblone, Saia Maior, Serrensis plebs, Sicca Veneria, 
Teudalensis plebs, Th ibiuca, Tunes, Vaga, Vazari, Vazari Dida and Vtimari), three are in 
Numidia (Auguritana ecclesiae, Ressianensis plebs and Th agora), one is in Mauretania 
Sitifensis (Medianas Zabuniorum), and one is in Mauretania Caesariensis (Arenensis 
plebs). Th e location of Rusucensis plebs is unknown.

137. Augustine, C. litt. Pet. 2,83,184; 2,99,228.
138. Augustine, C. ep. Parm. 2,10,20; 2,21,40; 2,22,42; C. litt. Pet. 2,104,239. See also: 

Tyconius, Commentarius in Apocalypsin, Francesco Lo Bue (ed.), Th e Turin Fragments of 
Tyconius’ Commentary on Revelation (Cambridge, 1963).

139. Augustine, s. 252,6 [PL 38]; De bapt. 4,10,15; 5,5,6; s. 265,11 [PL 38]; Tr. eu. Io. 
10,6 [PL 35]; s. 359,5 [PL 38]. According to Augustine, the Donatists, like the Pharisees, 
are dominated by worldly passions; they are covetous and lovers of money: Augustine, 
En. in ps. 57,10-11 [PL 36]. Also see the veiled allusions contained in many other Augus-
tinian passages: Augustine, s. 252,6 [PL 38]; s. 265,11 [PL 38]; s. 46,2-5 [PL 38]; s. 10,8 [PL 
38].

140. Augustine, Ad Donatistas post collationem 25,43.
141. Augustine, Tractatus in epistulam Ioannis ad Parthos 2,13 [PL 35].
142. Ambrose, De offi  ciis ministrorum 2,26,129 [ed. Maurice Testard, Saint Ambroise. 

Les devoirs 1-2 (Paris, 1984-1992)].

Moreover, the Catholics criticised the Donatists’ ostentatious display 
of wealth, but Catholics did this just as much as their rivals. Th is also 
happened to be one of the arguments used by Augustine in his campaign 
to discredit the Donatists. Th us, in several passages of his literary output, 
Augustine criticises certain Donatists (such as Crispinus of Calama137) 
for their passion for pomp and luxury and the fact that they were ethi-
cally corrupt.138 Also, in many places Augustine reports that there are 
many people who belong to the schism for the sole purpose of enjoying 
emoluments and amenities.139 And that is the reason why he also criti-
cised the Donatist bishops’ lavish entry into Carthage to attend the con-
ference of 411.140

Th e Donatists, just like the Catholics, sought to display their respective 
wealth which was the means by which power was conveyed in the ancient 
world. Poor and humble people were not considered worthy of interac-
tion with and were even despised by urban elites. In the words of Augus-
tine: Magnus sibi uidetur homo, siue de diuitiis, siue de aliqua potentia.141 
And it was not only Augustine, but also Ambrose who thought in the 
same vein: Ceterum ita incubuerunt mores hominum admirationi diui-
tiarum ut nemo nisi diues honore dignus putetur.142

On this thought I would like to end this chapter with a very telling 
elucidation, one that is neither African nor Donatist, but comes from late 
antique sources of Visigoth Spain. Here we hear of an instructive anec-
dote concerning the social obligation that the people of late antiquity 
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Society and the Holy in Late Antiquity (Berkeley, 1982), pp. 153-65.

associated with the wealthy. Such a responsibility was one for social 
benefi cence, especially in rural areas. In the sixth century, Nanctus who 
was the abbot of a wealthy monastery in Merida’s rural area, and who 
was known to be an extremely pious man who insisted on wearing the 
clothes of the poor and who devoted every workday to prayer and fasting, 
was killed by his rural serui shortly aft er his taking this abbatial role. 
Why did these rural servants kill the new abbot? In short, they did this 
simply because they considered Nanctus as a poor patronus, and accord-
ingly, they did not deem him to be an adequate defender of their secular 
interests.143

97348.indb   12597348.indb   125 25/02/15   10:3525/02/15   10:35




