Additional Fragments of The Instructions of Shuruppak

B. Alster - Copenhagen

[The discovery of two cuneiform fragments of the “Instructions of Suruppak” in the British Museum makes it
possible to eliminate from my 1974 edition the presumed gap in lines 26-29 and to improve the text of several lines. This
article provides copies of the new fragments and an emended text of lines 14-27 and 88-91]

In his article “Notes on the Instructions of Suruppak”, JNES 43(1984)281-298, M. Civil added the
following sources to my edition of 1974::

AbS-T 305 (OIP 99, 323), joins OIP 99, 256.

3N-T 919,485 (SLFN, p. 642).

MM 477 (Abbey of Montserrat, Barcelona), copy p. 288 in Civil’s article.
IN-T 756 (IM 58682). .
3N-T 917,382 (SLFN, p. 66).

MDP 27,260

St 12325 (Susa).

MDP 27,186.

In addition to Civil's texts note 3N-T 907-264 (SLFN, p. 66).

Furthermore note 3N-T 918,422 and N 4148, both published in B. Alster, Studies in Sumerian Proverbs,
{(Mesopotamia. Copenhagen Studies in Assyriology 3), Copenhagen 1975, p. 139, as well as the small
fragment IN-T 907-282 (SLFN, p. 86), which I have treated in R4 77(1982)191.

While these tablets are mostly small fragments, W. G. Lambert has made a most welcome discovery of
a large tablet from Sippar in the British Museum, inscribed with an Akkadian translation of the Sumerian text
of the Old Babylonian version of The Instructions of Shuruppak, similar to the already known Akkadian
fragment KAR 27, but well preserved. W. G. Lambert kindly informs me that it contains approximately lines
30-90 of the composition.?

1. B. Alster, The Instructions of Suruppak (Mesopotamia. Copenhagen Studies in Assyriology 2). Copenhagen 1974.

2, SLFN = ] Heimerdinger, Sumerian Literary Fragments from Nippur {Occasional Publications of the Babylonian Fund).
Philadelphia 1979. - In Civil's article, p. 281, n. 3, 46 is 2 misprint [or 64.

3. Apart from my own edition and M. Civil’s study the reader is referred to Cl. Wilcke's study, ZA 68(1978)196-232, with
many oulstanding contributions to the interpretation of The Instructions of Shuruppak.
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B. ALSTER

A 1= BM B82952. Copy by the au{{hor (fig. 1). An Old Babylonian fragment from the Sippar collection
in the British Museum. No edges are ﬁreserVed. This is a fragment of a multi column tablet originally
inscribed with the entire composition. Obv. = 17-32, rev. = 246-256*

1 2 3 .4 5cm

BM 82952
Cbv.

Fig. L.

4. This fragment, which 1 identified in the British Museum in October 1984, is important because it shows that the line
counting should be decreased by 4 from line 30 onwards. At this point my reconstruction was based on collation of UET V1/2 169,
which seemed to indicate that more lines might be missing than shown in Gadd’s copy.
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4 Scm
k]

Fig. 2.

B = K 13942. Copy by M. J. Geller (fig. 2).5 No edges preserved. Rev. destroyed. Obv. I = 8-24, obv.
= 8392 :

On the basis of these new duplicates, the reconstruction of lines 14-31 should now be revised as
follows:

5. 1am graielu! to Christopher Walker and M. Geller for drawing my attention to this fragment, which has been identified by
M. Civil. The tablet has been marked with a K number by mistake, and is supposed to come from Ur. I have asked M. I. Geller to
check the possibility of a join between K 13942 and BM 82952, He informs me that there is too much clay between the two pieces to
allow [or a join along the lines | had supgested.
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14,

15.

16.

17.

18.

19,

20.

dardr gi-di na-ab-$dm-§am Imuirul-za $a-ra-ab-si-il )
L dur go-di na-{alo(?D-8am-58m ...1 muru(?") Sa-ra-ab-si-il(?)
Ur 1 dur® gi-di na-ab-§{am-§lam 'murul-zu $a-ra-ab-si-il
T1 mliru-zu Sa-
B murlu-zu $a-ra-ab-si-il

gan kaskal{la] nam-bi-ib-ga-gd nam-§ilig gd-ga-am
1 gan [...] nam-ba{el-ga-gl4] nam-Silig
Ur 1 gdn kaskal-{la] nam-bi-ib-gd-gd [nalm-$ilig ga-gd-am
T1 nlam-§ilig gu-gad
B sillig gu-gd(71)-a[m]

a-84 kaskal anSe-ka nam-ba-e-ur -ru zi-bulug-dm
I a-5alx! anSe-ka (?) nam-ba-e(D-ur-ru Ix! [
Ur 1 a-§a kaska{1] x] anSe-ka nam-ba-e{ur,-rle zé G-bulug-ga-am
T1 Helur,-ru zi bulug-am
B Ju-bulug-x (= gu,?.

gan §[4...] pd na-an-ni-di-e-en un-e Sa-re-eb-hul-hul
L gan §a..] pu nal.l]-du-un a-e Sa{ '
Ur 1 ganl..]1x) pd na-an-di-u .. ]-e $a-re-eb-hui-hul

T1 J-dil a un-e $a-re-eb-hlul-
A }-an-ni-du-e-en un-e $a- [reH
B Thuai

¢ sila(?)-dagal {?)}-1a(?) nam-bi-ib-1a-e-en kés-da gdl-la-am
L & x(=sila?) x( = dagal?”) x( = 1a?) nam-bi-ib-ld-e-en kés{

Ur 1 -1]a(?) nam-bi-ib-la-e [kés-dla gal-la-am
T1 -bli-ib-id-e kés-da gal-la-am
A Inam-bi-ib-la-e kéi-da gal-l[a-

B -Alm

§u-dug-a nu-e-tim 1d-bi $a-ba-e-dab-bé
L Su-duga nu-e-tiim 10-bi Sa-bla-
Ur 1 3u{du-a Su nam}mu-un-ti {u-bli Sa-ba-e-daby-bé

T1 Jtiim i-bi Se-ba-e-dab-bé
A -mu(?)-te-ga-e lu-bi Sa-ba-e-dalb,-
B Jbé

za-e Su-dug-a nam-mu-ak (+ Ur !: [1] 4 sag bi-ib-sal-la-¢-a)
L. za-e Su-dugfal nam-mu-ak
Ur 1 za{e 3ul-du-a nam-mu-eq... I} sag bi-ib-sal-la-e-a

Ti }mu-e-{tim]
A }-du,-a nam-mu-ak-{
B e
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21. li-ra igi-dug-a na-an-ak-e uru,-bi Sa-re-e[b}-su-su
L ld-ra igi-du, na-a[n}-ak-e-dé
Ur ! lural igi-dug-a na-an-{...}bi $a{.. Hxlsu(Y-su(!)

Tl -dJu, na-an-ak uru,-bi Sa{

A Jigi-du na-an-ak-e uru,-bi sa-re-e[b-

B Isu-su
22. ki du,-da-ka nam-bi-dulxl-dé

L ki du,,-da-ka nam{
Ur 1 ki dlu,-da-ka ..

T1 ] nam-bi-du{

A -dla()-ka nam-bi-du-|

B Hxlde
23, du,,-dé 14 ki-inim-ma nam-ba-e-ku-ku,

L du,-dé i Ki-inim-ma(?{

Ur 1 du,-detal.. Tku,

Tl I'x17x! inim-bi [x]{

A T ki inim-ma nam-ba-e{

B Fku,-ku,
24. du,,-dé ni-zu nam-bla...

L  du,-dé ni-ba (read -zu?)l
Ur 1 {dl,-dé ni{

A Ini-zu nam-bla-
B traces
25. du,, nlam-alk-dé-en slag(?)...
L du,,nfam-a] k-dé-en{
A -a] k-dé-en slag(?)
26/30. [x (x)] ka é-gal-la [x]-am bé-ra-si-ga(‘?)
Ur | T-nal?)
Ur 2 }-4m ba-ra-si-gla)
T! Hxd - Ix? si-ga(?)

A [x ()] ka é-gal-la [

27/31.  du,-dé bar-bar-ta gub-gub-{bal in-nu-u§ sila-kir-ra {dab J-* ma-ni-ib

Url -r] a(?) nam-ma-ni-ib
Ur2 du,,-dé bar-bar-ta gub-gub{baj in-nu-us sila-karl
T1 Jra na-mu-KU(?)-dé
A ] bar-bar-ta { / silla-kur-ra]
Translation

14, Do not buy an ass which brays, it will split(?) your midst(?).
15. Do not place a field on a road, it is...
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- Do not plough a field on the road of asses, it is...
Do not make a well in the midst of a field, the people will make it bad for you (var. L: the water will
make it bad for you, T 1: the people will make the water bad for you).
Do not extend your house toward a public square, there will be...

19. Do not vouch (for someone), that man will have a hold on you.

20. Do not make a pledge (+ UR 1: the man will make a “narrow” head).

21. Do not make an inspection(?) upon a man, the flood will give it back(?) to you.
22. Do not loiter where there is a dispute.

23, Do not enter as a witness in a dispute.

24, Do not let yourself... in a dispute.

25 Do not cause a dispute...

26/30. [A dispute] at the pate of the palace {is fire], it cannot be calmed down.
27/31. Stand aside from a dispute, as to a... take(?) another road,

/4. In my edition, p. 34, egir-zu probably has to be corrected to [mhiru-zu (Ur | can be both, but T
1 is rather [mJuiru). For muru the equation gablu, “midst” is well known. With great reserve [ would
suggest that it is here used elliptically for gablitu (elsewhere en-nu-un-muru-ba), “the midnight watch”,
and that the meaning is “it will tear your midnight watch apart (= disturb)”. I am aware of the grammatical
probiem involved here, namely that we would expect a present-future verbal form (-si-il-le). Cl. Wilcke, ZA
68(1978) 203, takes it as verb of the past tense®: “Deine Riicken hat er dir...”". It is difficult to find this
convincing. Why should one give someone the advice not to buy an animal because it has already done
something to the man? Similar problems occur in the following lines {with Wilcke's translations): Line 58:
urg-tuku na-an-bad-e lu-bi Sa-ba-e-"x1-Ix-kir, “Du solist einen Gléaubiger nicht fortschicken(?)! Der
Mann hat es fiir dich geéindert”, on which he comments as follows (p. 216} “Der Glaubiger hat eine Wende
{zum Guten) gebracht”. Line 158: dumu engar-ra-ra nig nam-mu-ra-ra-an e-pa,-zu 3é-im-ra,
“Du solist den Sohn eines “Bauern’ nicht schlagen - er hat deine Bewidsserungsgriben angelegt”.” In both
cases the reference to benefits done in the past as a motive for treating someone leniently seems suspicious in
the practically disposed morality code of Shuruppak’s instructions. Further, line 54: gem¢é - zu-ir gi§ na-
an-dd zu-ur ¥u-mful-ru-in-3a,, “Du sollst deine Sklavin nicht beschlafen! Sie hat dir..."" The solution
may depend on the theory that the Sumerian verbal system distinguishes aspect rather than tense. Hopefully
the Akkadian translation of The Instructions of Shuruppak will tell exactly how some of these lines are to be
translated.

This line, and many others, particularly in the first part of The Instructions of Shuruppak, represent the
oldest known examples of a pattern well known from ancient Near Eastern didactic literature, The Old
Testament, The Book of Jesus Sirach, and the Syriac version of The Instructions of Ahiqar, a counsel of
wisdom containing advice about good behaviour, and followed by a motive clause.? The motive clauses are

6. Iam refuctant to use the terms hamu and marni about the Sumerian verbal forms, for the reasons stated by G. Steiner, RA
75(1981)1-14,

7. There is no evidence fora verbra meaning “angelegi”. It could be a shortened form of e gdn ra, “to throw the measuring
cord”, but why should a peasant’s son do this? What we really expect is rather “do not throw anything towards a peasant’s son, he
will throw it into your canal™.

8. Recently these motivation clauses in The Old Testament have been extensively studies by B. Mogensen, Israelitiske leveregler
og deres begrundelse (Bibel og historie 2). Copenhagen 1983 (286, pp., in Danish). Cr. further, W. Baumgartner, “Die literarischen
Gattungen des Jesus Sirach”™, Z4W 34(1914)[61-199. B. Gemser, The Imporiance of the Motive Clause in Old Testament Law
(Supplements to Vetus Testamentum 1). Leiden 1953, pp. 50-66; W. Richter, Rechr und Ethos. Versuch einer Ortung des Weisheitlichen
Mahnspruches. Miinchen 1966; R. Sonsino, Motive Clauses in the Biblical Legal Corpora in Light of Biblical and Exira-Biblical
Literature. Diss. Pennsylvania 1975; H. I. Postel, The Form and Function of the Motive Clause in Proverb 10-29, Diss. lowa 1976 (the
last two titles have not been accessible to me).
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mostly based on reflection or consequence, and in The Old Testament literature - on religious matter. It is
worth mentioning that translations along the lines suggested by Wilcke, reflections referring to what benefit
somebody has done in the past, are misplaced in this cultural context.? In all likelihood the motive clauses are
to be seen as indicative of the origin of this type of instruction, namely the oral advice given by an elderly man
to a younger pupil, as in fact illustrated by The Instructions of Shuruppak.

15. nam-8ilig gu-ga-am, cf. line 252: nam -§ilig gum-gda-am . No satisfactory explanation has
as yet been given. Cf. D. Foxvog, Or 45(1976)372, and Cl. Wilcke, ZA 68(1978)213. I still believe that Silig is
= §agapiru, as in line 66.

16. zi bulug-dm, var. zé ti-bulug-ga-dm . No satisfactory explanation has as vet been given. Cl.
Wilcke, ZA 68(1978)213, understands bulug as “Grenze”. The variation bulug and d-bulug may be seen
in the light of bulug, with alternating forms mu-lu-ug and i-mu-lu-ug {(SLTNi 35 II 15), meaning
“chisel” or “pin {axle)”. CI. The Sumerian Dictionary of the University Museum, Philadelphia, PA 1984, s. v.
bulug. zi can mean “life” or “throat”. A *chisel-throat” is not very convincing. Note that this is not a
genitival compound, but one formed like 1i-lipi§-gig (line 160).

18. ké¥-da gdl-la-am has not yet been satisfactorily explained. D. Foxvog, Or 45(1976)372,
suggests: “it will cause obstruction”. None of the following equations seem to help: € ké§-da = rikis biri
(AHwW s. v. riksu 7 B 3), e3ké¥-da = mihir ndri, “water reservoir”, sér-da = serdi (¢f. AHw and
CAD s. v.).

19. Cf. Proverbs 22, 26, 27: "Do not be of those who make bargains, who pledge themselves as surety
for loans. If you have nothing to pay with, why have vour bed taken from under you?” Cf. further Pro-
verbs 6, 1-3.

20. In contrast to my earlier view (edition, p. 80}, I would now tentatively understand sag sal lit. as
“making a narrow, slender hear” (sal = ragqu). In addition to the references quoted there, add now
M.W.Green, “The Uruk Lament”, JAOS 104(1984)271: 3.22: li-zu-i-ne gaba-sig i-ak-ne sag i-sal-
sal-e-ne,which she translates, “But the sensible shall beat their breasis, they shall droop(?) their heads”. The
context suggests an act of mourning. In our text M.W .Green suggests that shame is implied. It could also be
an expression of bad temper. Note that the entire second part of line 20 is omitted in all sources except Ur 1.

21. Cl. Wilcke, ZA 68(1978)214, understands igi-duy as t@martu, “visiting gift". The Akkadian
translation (in my edition, p. 121) mu-ufm-..., does not support this translation. It is hardly evident why such
advice should be included in a precept collection.! Perhaps to be connected with Migi-du -ak-a = aSiru(CT
19,13 a 1T ‘6, Erimhu$ V 148), which AHw translates as “Betreuer”, and CAD as “supervisor, helper”.
Tentatively [ would understand igi-du -ak as “making an inspection”. No satisfactory explanation of the
second part of line 21 has been given. If uri = abitby, “flood”, as suggested by Cl. Wilcke (Z4 68(1978]214),
it is difficult to find the reference in -bi, “its”, unless it can be understood adverbially, “like a flood™. The verb
Sa-re-e-[b]-su-su can be pubbii, “they will submerge”, or riabu, “they will restore to you™ (cf. line 46), or it
may be a pun on both. However, it is remarkable that the archaic sources leave out lvi-ra, “for a man”, in the
beginning of line 21, but insert li-ta, “from the man”, in the second part of the line (AbS 11 6: i -ta §i-su,

9. There is one exception, admittedly, namely where a child is advised to consider what benefit his parents have done to him,
e. g. Proverbs 23, 22: “Listen to the father who begot you™; 22,28: “Do not move back an ancient boundary line which your ancestors
established™.

10. There is no reason to “correct” the transliteration of text T | (Wilcke, Z4 68[1978]214). No signs are missing. In contrast to
my edition I now read T | as m u-e-tuim L. This reading is based on my hand-writlen notes made in University Museum 1971, which
differ slightly from my copy {(edition p. 147}

11, With igi-duy, “visiting gift”, the verb 14 is attested, BASOR 94(1944)8-9: dere§-Kki-gal-la-8¢ igi-du-bi ba-an-l4,
Hospitality was a virtue with the Sumerians, c[. VS X 204 V1 7-8 = VS X 205 rev. 1 9-10: ka8 -tur li-ra giSkim mu-un-e-dé
(var. i-mu-ni-"x1) ninda kd-ni-ib / tukum-bi ki-nd nu-tuku ki-nd gar-i, “the travefler who introduces himself, give him
bread, if he has no bed, make a bed!".
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“and AdII 1-2: 1[d-ta] $i-su-su). This may speak in favour of Cl. Wilcke's translation: “Die Flut wird es von
dem Manne wegschwemmen!” ( ZA 68{1978]203), but as he states the meaning is not evident.

26/30. Restore tentatively [du ] kd €é-gal-lafizil-am ba-ra-si-ga.

27/31. Cl. Wilcke, Z4 68(1978)214, may be right in reading Ur 1: -rJa nam-ma-bi-ib- < DU >,
but AbS III 2: du sila kdr dalbJ-ma does not favour such an emendation (one would then expect na-
dab  or similar). The OB texts seem to be corrupt. I would suggest that sila kur-ra dabs-ma-ni-ib, or
something similar, is intended. T 1 is not clear either.

With this line compare W. G. Lambert, BWT. 100: 36: ina pa-an sal-tim-ma pu-tur e tak-pu-ud, “when
confronted with a dispute, go your way; pay no attention to it”. Cf. further Ahigar IIT 73 *“Héate-toi de fuir
Pendroit ou il y a dispute et ton dme sera dans la calme.”12

Lines 87-91 of The Instructions of Shuruppak

After line 87, K 13942 inserts na-ri ab-b[a nig kal-la-am, etc., identical with line 13.
On the basis of K 13942 line 88-91 should now read as follows:

88. ka kaS nag-a [...
89. Ni-tur-mu i (x1{...
90. ka ka$ nlag...

91. 9nin-ka-si [...

Translation

88. The beer drinking mouth. ..

89. My littie one...

90. The beer drinking mouth...

91. Ninkasi...

Line 224 of The Instruction of Shuruppak

I would now understand munus-bar-Su-gdl on the basis of bar-Su-gdl = gabbiry, a person
associated with funerary rites (cf. CAD s.v.).

12. F. Nau, Hiswire et sagesse d'Ahiqar. Trad. des versions syriaques avec les principales différences des versions arabes,
arménienne, grecqgue, néo-syriaque, slave ef roumaine. Paris 1909, pp. 177-178.
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