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[The author examines El's words to Kirtu in hisalme CAT 1.14 ii 24-iii 49) and argues that the Ugaritic dsr
like the erudite literati of the wider Near Easthpoyed polysemy and other allusive devices whestiilging the
contents of divine dreams. They then resolved tieard’s ambiguities in the narrator's descriptiortted dream'’s
fulfillment. Thus, the narrative strategy constisia form of innertextual exegesis andiae en abymthat make the
narrator, and by extension, Ilimilku and the ditorg establishment, the omen’s authoritative intetgr. As such,
the narrative legitimates divinatory hermeneutighority, and ideology. Since any recitation @ tbxt would have
required an authorative reading tradition, it iSned further that the ambiguities provided mastadents with
educational paradigms for demonstrating to thepilpuhe relationship between polysemous dream smed their
interpretations.]
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Previously, | have argued that ancient Near Eaditemary texts generally describe dream experience
with ambiguous language and accurately depict @spread divinatoryechnethat employs polysemy
and paronomasia to decipher omér&ince mantic professionals largely composed amadsmnitted the
literary texts, they cast the figures who expergerdivine dreams as dependent upon divinatory
professionals to decode them or upon a narratatefmct a dream’s fulfillment. As such, the literary
figures, including the narrator, serve to legitiette ideology of the divinatory profession.

In my examination of EI's enigmatic drear@AT 1.6 iii 1-21)° | observed that the importance of
divination among the literati of Ugafitthe existence of a dream omen text (1.86), andthsence of
polysemy and paronomasia in a variety of liturgteaks and performative charmadicate that the man-
tics of Ugarit shared an understanding of suchagsvon a par with the divinatory professionalsvetese
in the Near East. Yet, concerning the languagel'sfdteam, | found no examples of polysemy. Though

1. Noegel, 2007a. On the many forms of polysemy (imeultiplicity of meaning) and paronomasia (devicdssound), see
Noegel, 2013a; 2013b.

2. The same may be said concerning a number of nasaiti which animals converse with humans. See 8lp2§14.
3. Noegel, 2007a, 107-112.

4. See Dietrich / Loretz, 1990; Pardee, 2000, 232-&&thet, 2000, 235. On magic in the literary teftslgarit, see Smith,
1984, 377-380.

5. See Noegel, 1995; Watson, 1980; 2000; Greaves, Fa84he charm itself, see Gaster, 1975; 1980.
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the pericope contains cases of paronomasia, treya@remployed hermeneutically, because the dream
required no interpreter. In addition, unlike otlierary dreams whose ambiguities find resolve wtrey
are fulfilled, EI's dream fulfilled an image he hadped to see before going to sléep.

However, in the time since my publication, seveedes of polysemy have come to light in EI's words
to Kirtu in his dream (1.14 ii 24-iii 49). The neimds make it necessary to revise slightly my poesi
conclusion and to close the gap even more betwegmitié and other Near Eastern dream accoufts.
addition, several examples constitute subtle critigof the king, and therefore, they bear on thgaing
debate concerning the purpose and ideology ofetkté t

That we should find sophisticated devices in Ugaliterary texts should not surprise us, for thet$
were composed and transmitted by highly eruditgaliprofessionals adept in Ugaritic, Akkadian, and
Hurrian? In fact, the colophon of theegend of Kirtuattributes its transmission to Ilimilku, whom we
know to have been a previous pupil ofdhit, the diviner? According to Ignacio Marquez Rowe:

What is beyond any doubt is that Ilimilku and hidleagues devoted themselves for a long time testhey of
both word-syllabic and alphabetic cuneiform scrigtsd that they practiced them with more or lessuacy
learning the names of trees, beasts and birdseg@nd fish, as well as writing down beautifueqas of
literature from both Mesopotamia and Ugaritic ttadtis. Moreover, some, if not all, of them becam&chers,
like Atténu, he master of Ilimilku; and like Atténu himself they would become seers (in Ugaritic, purulinnu), or
also viziers of the king*

It is in this context of divinatory ideology anduelition that | shall examine a number of polyseines
Kirtu's dream. As | intend to show, the ambiguitsegent in ElI's words forces one to contemplate its
possible meanings and to weigh them against thaemdsefulfillment. Further, since a first-time reade
could not accomplish this without having studiee émtire text, llimilku and other tradents could have
recited the text properly without first having dbtd its authoritative interpretation from the Bkef

6. Noegel, 2007a, 112. El had hoped that his dreamdvshow him “the heavens raining oil, and the wadisning with
honey” as a sign that Baal would liV@AT 1.6 iii 6-7). Therefore, the dreams of El and Kintave opposite purposes. El's dream
validates a waking thought, whereas it is Kirtuaking life that validates his dream.

7. While Egyptian influence upon Ugarit is well knowdgaritic texts reveal that Mesopotamian divinattsgiences” had a
far greater impact on the literati. See Rainey, 1988ck-Fisher, 1990; van Soldt, 1993; Marquez Ro%896; Pardee, 2002,
234-235; Carr, 2005, 52-56.

8. A good deal of attention has been paid to the vaytéxt engages issues of royal ideology, espgdialithey relate to
sacral kingship, e.g., Kleven, 1988; Knoppers, 189¢att, 1997; 1998b; Margalit, 1995. Yet, to myokvedge, until now no one
has considered that the texts might representiraagical perspective of the diviners respondiecomposing and transmitting
them. Wyatt, 1999-2000, 134, comes close by avgtthat the literary features in tihegend of KirtuandEpic of Baalhave an
ideological purpose and “are probably intention@nents on the part of llimilku.” Parker, 1977; 99®11-215, similarly
proposes that the legend supports the priestho@dl loy portraying Kirtu as dependent upon El. Hoee\Knoppers, 1994, 574,
581, rightly questions why the text contains ne@refice to El's priesthood. He suggests that thehtesitsSitz im Lebemmong
the temple scribes. | submit that the text is nsuretle in its exercise of mantic authority anduefice and that it represents the
views of an interdisciplinary lot, whose expertiseluded divination, ritual, and other performatiteample arts, and whose
devotion was not restricted to El.

9. See van Soldt, 1995b; Dalix, 1996; Pardee, 1996gh&z Rowe, 1996.

10. The colophon to th&pic of Baal(CAT 1.6 vi 54-55) identifies Illimilku as Aghu’s student. The colophon of thegend
of Kirtu does not, which suggests he had finished his trgibefore he transmitted the text.

11. Marquez Rowe, 2008, 103. On the learnedness ofiklingind AtEnu, see also Dietrich / Loretz, 1990; Marquez Rowe,
1996; Dalix 1996; van Soldt 1989; 1995b.
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Atténu? In the context of a divinitory education, | poiait studying the relationship between the dream
omen and its fulfillment served as a form of instamtal praxis, providing masters like &it with a
paradigm for demonstrating the relationship betwssgsemous omens and their interpretations.

| first draw attention to EI's command that Kirtp msrr “sr dbi (1.14 ii 17-18). As Nicolaus Wyatt
espies, the directive permits “two entirely difier@pproaches™® On the one hand, we may remdrr as
“internal organs,” i.e., the choisest portion cfagrificial animal, andsr as “bird.” On the other, we may
treatmsrr as if derived fronsrr “remove,” and denoting the decanting of dregs feomine offering'® and
‘st as “sap juice, wine'” The ambiguity allows us to translate the line:k&ahe choisest part of a bird of
sacrifice” or “Take dreg-[free] wine as a (drinkfring.”*® The double polysemy constitutes a case of
Janus Parallelisi?.As a description of a bird sacrifice, it followiely upon El's instruction to sacrifice a
lamb (1.14 ii 13-15), and as a liquid offering, trexse anticipates the sacrifice of wine and homge in
the next verse (1.14 ii 18-19). In essence, thegupss ambiguity calls into question exactly what sf
sacrifice El demands. Since each type of sacrifieeed a particular purpo&eknowing the correct

12.For diviners, the act of interpretation was not pregetical. It was a performative, curative, anilical ritual that aimed
to demonstrate that cosmic and theological priesiplikelex talionis continue to function in the universe (a beliefhe efficacy
of divination leaves no room for coincidence). Hsatransformative for the dreamer, because it ohited one’s fate by reducing
an omen’s many possible meanings to a single owdcdémdeed, the act of interpretation was an adiafutionary power that
reveals a divinatory preoccupation with renderintpauity into a projected and decisive reality. Skxeegel, 2007a, 46-50.

13. Carr, 2005, has argued that Near Eastern literaag tgenerally served amde-mémoirefor the performance of their
contents and the enculturation of their readerkelfs correct, and | believe him to be, we mukthaswv the literati handled the
presence of polysemy during recitation. | inten@ddress this matter in a future publication, loutlie nonce, | point out that we
must ask the same about bards who redieina eliSVII, fully cognizant of the numerous esoteric aralygemous readings of
Marduk’s name, many of which communicate solelyaovisual register (see Bottéro, 1977; cf. Livingstoh986). The sheer
impossibility of transmitting polysemous meaningsidg recitation, without endless pauses and exians, strongly suggests
the existence of an oral tradition; an educati@oaltext in which master tradents passed on thadeareadings to their pupils. In
this context, the presence of polysemes would béfeeed teaching/learning moments of pause, réfiacand interpretation, and
as items of special focus, they even might havetetbea text's memorization. Therefore, while we nsge the learned
interpretations contributing to an apprentice’s wduration, the engagement of polysemy had to hiaken place prior to
performance. The recitation of a text already dtutstd an authoritative interpretation of its ambiges. In the context of a
divinatory education at Ugarit, pupils like llimikwould have studied the entire text closely, dray twould have interpreted the
ambiguous words of El successfully only after cormmathem with the dream’s fulfillment. While inéhmain | concur with
Carr’s findings, the existence of polysemous devingsear Eastern literary texts generally suggtsis written texts possessed
more than a mnemonic function.

14.Wyatt, 1998a, 187, n. 47. Nevertheless, Wyatt dmé¢gonsider the presence of polysemy.

15. The former with Gordon, 1967, 45BULAT 583, s.v.msrr, and the latter with the Akkadian cognateuru, and Gray
1964, 37; de Moor, 1987, 194; de Moor / Spronk,219%1.

16. With Aartun, 1984, 49; 1985, 11; Wyatt, 1998a, IBULAT 771, s.vsIr.

17.Based on Arabic, Jewish Aramaic, and Syriac cogn&es Wyatt, 1998a, 187, n. 47. See @ad 1.20 ii 12, which lists
tph ‘sr, perhaps “wine-apple(s)” as one of the refreshmémdt the dead are invited to consume (Dere as a mistake fasr,
seeDULAT 187, s.v.'sr; 935, s.vzsr. On the deified dead as recipients of liquid offgansee below.

18. The latter with Wyatt, 1998a, 187. Sacrifices aftitgncluded the entrails of animals and wine, ajmany other items.
See Del Olmo Lete, 1999, 40-42.

19. Janus Parallelism is a device found in many andiedr Eastern literary texts in which a polysemeegaback to a
previous line in one of its meanings, and forward tfollowing line in its other meaning. On thisviabe in Ugaritic, see Noegel,
1995. The interest among Ugarit’s bards in havirayds and phrases do double duty also appears iinube of the “pivot
pattern” observed by Watson, 1976b.

20.Del Olmo Lete, 1999, 34-42.
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offering was a matter of cultic importance, espéci@r llimilku, who self-identified as a'y “sacrificial
officiant” (1.14 1.16 vi colophor:

A study of Ugarit’s liturgical texts reveals thaing is only seldom used as a libation, and institasl,
primarily consumed by the royal house and partitipaluring royal sacrificial rites (1.41 23 [= 1.84];
1.91) or by the deified dead (1.14 1.168The liturgical texts also show that birds wereerenffered to
El and only very rarely to Ba&l.On the other hand, birds were offered more fretipém the royal house,
which is identified as thgk b1 “family of Baal,” and to thans il “divinized (dead) men” of the royal
house®* Only one ritual text offers a birds¢) to Baal (1.119 20-21), and as Gregorio del Olnatel
observes (1999, 303), it is very peculiar, becaals®f the offerings are directed to Baal aloned an
because its victimsigrm, kbd 35r) belong more properly to divination rituals.

As a sacrifical officiant with divinatory trainindlimilku would have been aware that interpretihg t
line as a bird offering to Baal connects it to Kids a member of the “family of Baal” and to divioa
generally” Nevertheless, the narrator’'s description afterwandggests that the correct recitation of the
line was as a liquid offering. Though the dreamiiiifment contains the same ambiguity with regéod
the wordsmsrr and ‘st (1.14 iii 59)?° the narrator has withheld here any mention dbf “sacrifice.”
Note that El had instructed Kirtg# imr bydk imr db bm ymn lla klatnniTake a lamb in your hand, a
sacrifical lamb in your right hand, a kid in botarfds” (1.14 ii 13-15). Yet, the narrator repotg: imr
bydh lla klatnmi*He took a lamb in his hand, a kid in both handk™.4 iii 55-57)*' Kirtu clearly gathers
the animals, but by omitting any reference tdba, the passage draws a sharp distinction between the
wine offerings that immediately follow and the twamimals sacrifices to El and Baal that come

21.See alscCAT1.4 B 1; 1.16 B 1; 1.16 vi 5ifmlk ¢ 'y / ¢ 'y ngmd-“llimilku, Officiant/Officiant of Nigmaddu.” In 1.6vi 54-
58, he appears als khnmz 'y ngmd‘Chief of the Priests, Officiant of Nigmaddu.”

22.Wine is offered only tdAttartuHurri (CAT 1.112 13) and to Raji, King of Eternity (1.108). In the latter textetking
offers wine to the Rafi in order to convince Baal to transmit the powdrthe Rapauma to the living king. In a mythological
text, El also imbibes wine with the other gods dgrismarziu-feast (1.114 4, 16).

23. See the following note in which Baal punu and Baal of Ugarit receive only the domesitabve ynt qri).

24.There are three types of bird offerings found i@ liturgical texts: 1) genericsf), 2) domesticated doverit grf), and 3)
turtle dove {r). The first is offered to kings and quee@A[T 1.48 1, 12), thén$ il “divinized dead” (1.32 17; 1.39 21; 1.41 27,
1.46 8; 1.105 26; 1.107 1, 7; 1.112 5), Sapunu (1.30 8, 10; 1.41 24; 1.105 24), ‘Attartu-Sadi (1.48 16), Baal (1.119 20-21),
Baalata-Bahatima (1.48 3), Gitftarrumanni (1.48 17Hebat (1.132 17), Hmn-sanctuary (1.48 12), Kinaru (1.148 9), MZY son
of [...] (1.48 14), Rd[...] (1.48 11), Rapmna (1.161 26, 30), Ri[dn] (1.41 36), Bal(1.48 19), Smn (1.164 8), an unknown
recipient on a mountain (1.48 15), and the Hurgads In Atn, I, TeSub, Kumarbi, KuBuln Prz, and Nikkalu as a group (1.111
6). The domesticated dove is offered to the royal house (1.41 21 [= 1.87 23]; 1.119 10), Baal of Sapunu (1.109 6; 1.130 3), Baal of
Ugarit (1.119 10), and ast&offering or perhaps to a divinized king (1.30 Hough here withougrt). On the latter reading, see
Del Olmo Lete, 1999, 298-299. The turtle dove feiad only to the unknown deity ®(1.115 5, 13). As Pardee, 2002, 224, 267,
observes, birds comprise only 3% of the offerings #hey are sacrificed mainly to chthonic deities.

25.Korpel, 1998103, demonstrates Ilimilku’s use of imagery andjlaage drawn from ritual.

26. Of course, here the fulfillment places the nareiiv the past tense (i.e., the line begins \jth“he took”). Kim, 2011,
239, argues that the predominant use of identihlography to convey the verbs in both the dreamh faifillment pericopes
might constitute a device: “All this may subtlywk to the rigorgic!) that is demanded on Kirta dtu’s servant in the execution
of (sid) divine command and thus may create the imprestiat the success of Kirta’s mission depends am literally Kirta
translatesllu’s commands into practice.” | submit that thengarigour of interpretation applies to Ilimilku anther divinatory
professionals.

27.The expressioklt 1zmk dnzlthat follows the reference to animals in the dree its fulfillment (1.14 ii 16; iii 58, i.e., in
third persorkit Izmh dn2) is too difficult to help in clarifying which offing is intended, becausel can mean “present (food)” or
“pour out.” In additionJzm can mean “food” or a “bread-offering.” The line pedbly simply means to present an offering. See
the discussion in Watson, 1992.
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afterwards? In the context of the dream’s fulfillment, thisapes greater emphasis on the wine as the first
of Kirtu’s offerings. Moreover, that the wine offieg took place before Kirtu ascended the templestow
shows that they were not offerings for El and B&ahce wine libations were consumed primarily by th
king and his divinized ancestors, Kirtu’s first efing subtly makes the royal house the first recipt
Read in this way, his cultic actions mirror thegbiges of the royal funerary cult in which the dimed
dead received offerings before El and B8dh our text, it is only after Kirtu offers the htions and
ascends the tower that the tedim: twice appears, this time in reference to the affgsito El and Baal
(1.14iv 4-7).

For llimilku the learned recitation of the dreandats fulfillment naturally create a performatiugse
en abymen which he becomes an active participant in theati@n, which in essence, places the proper
interpretation and fulfillment of Kirtu’s dream his hands! If, as some have proposed, the text offers a
critique of divine kingship, while also justifyingigmaddu II's claim to the thron®,then we again may
see the dream narrative as reflecting the ideokoglinfluence of llimilku and those of his divinatalk.
Atfter all, they are responsible for reciting, traniging, and preserving the text, and so they nadssible
both Kirtu’s immortality and Nigmaddu’s objective.

We next encounter polysemy in El's charge thatKétd b1 dbzk bn dgn brdk (1.14 ii 24-26).
Particularly clever is the forrd. Some propose that we read it as an imperativpdidraps jussive form)
of the root3rd “serve, honor* Others understand it as&causative form of the rootrd “cause to
descend/set dowr?”’ In addition, the wordnsd (1.14 ii 26) can mean “game-offering” (fromyd) or a
“fortified tower” (from myd).*® Once again we have a case of double polysemyamda Parallelisny. As

28.Wyatt, 1998, 186, n. 45, disagrees with Xella, 198D, who treats the lamb and kid as distinct atérand suggests that
the passage prosodically suggests a single offeNiegertheless, Kirtu clearly offerscdi both to El and BaalGAT iii 4-8). |
know of no ritual text from Ugarit in which two gedeceive a single offering unless they are a deé#ir. Even when El and Baal
receive sacrifices on the same day, separate anamalrequired. For this reason | seeilttreas a sacrifice to El, and tha “kid”
as an offering to Baal, perhaps representativeeif tespective ages and statuses in the pantheon.

29. On the similarity between Kirtu's offering to Baahdhthe theophany-provoking practices of the funeait of the
palace, see Del Olmo Lete, 1999, 239-240.

30. The festival requires offerings to the tutelarytidsi of the palace and dynasty and to the royall d®@aday one, and to El
and Baal of Ugarit on day fifteen. In addition, ttehonic godgtrm descend upon a tower on the fourteenth day Yfirén grm
msdh, CAT 1.112 18-19), which is reminiscent of Baal's desganbur text (i.e.Srd bl dbzk bn dgn bnrdk, 1.14 ii 24-26). Of
course, a number of differences exist between éneqpe in the.egend of Kirttand 1.112. For a discussion of the ritual, see Del
OImo Lete, 1999, 244.

31.Themise en abymereates its deepest set of frames at the very &tha @ream, immediately before Kirtu awakens, when
we hear: “For in my dream EIl has granted, in myovighe Father of Man, that she will bear progem¥irtu, and an heir to the
servant of EI” CAT 1.14 iii 46-49). We have here an enveloping of iguin which El tells Kirtu what Kirtu will tell Ral, and
what Kirtu tells Pabil constitutes El's promiseKatu. Therefore, the words simultaneously beloadget and Kirtu, and during
recitation, they also belong to Ilimilku. Note algte clever reframing of Kirtu’'s initial response El's inquiry (1.14 i 51-ii 3)
concerning his lack of need for silver, gold, antharioteer with horses, first in the form of Pabdffer to Kirtu (1.14 iii 22-25),
and then in El's instructions to Kirtu’s in how tespond to Pabil (1.14 iii 33-37). On the illocudwy and ideological aspects of
narration and the function ofise en abymi ancient Near Eastern texts, see Greenstein,; M8&gel, 2007a, 77-82; and now
Lenzi 2013, 32-33, though Lenzi does not employténmmise en abyme

32.Knoppers, 1994; Wyatt, 1997; 1998b; Margalit, 1995;.

33.0n Kirtu’s immortality and deification upon deatige Del Olmo Lete, 1999, pp. 325-328.

34.Virolleaud, 1936, 39; Gray, 1964, 38; Del Olmo Let@81, 297; Wyatt, 1998a, 188|JLAT 843, s.v3rd.

35. See Driver, 1956, 31; Xella, 1982, 160; de MooB7,995.

36. DULAT 585, s.vimsd | and Il. | thank Shira Jaret for espying the pelyy here.

37. Of course, the two readings require a slight changeocalization (e.g.$arrud vs. §arid, respectively, and presumably
also formsd), but this also is the case for some other JaawallBls. See Noegel, 1996a.
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“honor, serve,Srd follows EI's instructions3a ydk SmmiRaise your hands to the heavens” (1.14 ii 22).
As “cause to descend/set down,” it points aheabamext linewyrd krt Iggt“Let Kirtu descend from the
rooftops” (1.14 ii 26-27¥ Similarly, as “offering”’msd follows “sacrifice,” but as “tower” it anticipates
“rooftops.” The double polysemy allows us to traslthe passage in multiple ways including “Serve
Baal with your sacrifice, Dagan’s Son on the towar*Cause Baal to descend on your sacrifice, Dagan
Son on your offering.” A change in the case endialgs allows us to readbik as the direct object, and
translaégeérd bl dbzk bn dgn bdk as “Cause your sacrifice, O Baal, to descend, CaB'agson, from the
tower.’

From a narrative perspective, readsing bl as “cause Baal to descend” is tantamount to darathin,
for it is the king’s role as principle cult offigiaito ensure fertility through sacrifice. As sutle reading
foreshadows the search for Baal during the symgattieought caused by Kirtu's illness (1.16 iii 2-8
that episode, Baal is summoned to make the latitefevhereas here Kirtu's call is to provide atifer
wife.”® The polysemous expression also constitutes amogieal statement for it directly connects Kirtu's
act of devotion to its intended result, thereby destrating proper sacrifice in word and deed. Sirtyl
the poem’s use ahsd for “offering” and “tower” places the sacrifice grerly in the sacred precincts of
Baal's Templée'" Since the same orthographic ambiguity remain&éndream’s fulfillment with regard to
Srd andmsd, we must leave the proper interpretation to llkmibnd his learned associates. If Del Olmo
Lete is correct in seeing El's previous descenKiinu's dream (1.14 i 36) as ruling out the meaning
“cause to descend” fogrd, then El's theophany provides a clue for transtatrd as “honor.*?
Nevertheless, it is used in reference to Baal Eidt At the very least, we can imagine the tesrgand
msd to have been the focus of discussion between teactuepupil.

Another case of double polysemy appears in El'suroal command:db akl Igryt/rt Ibt Abr (1.14 ii
27-29). Note first the wordryt (instead of the expectegtt), which one can translate as “cit{’or
“granary,” the latter based on the Akkadian cogmgtetu.*® Similarly, while translators rendét /br as
the city-state “House of Khubur,” we also possdss Akkadian cognate expressibnt subiri  “beer

room,”®i.e., a room devoted to the storage and fermemtingains®’ If the meanings “granary” (fayryt)

38. With Van Zijl, 1972, 280. It also reverses the diien in EI's commandw 1 Izr mgdl rkbzkmmimt “Ascend to the top of
the tower, mount the shoulder of the cit€¢AT1.14 ii 20-22).

39. On the flexibility of the prepositioh, seeDULAT 199-202, s.vb.

40. This fits well the observations of Wyatt, 1997; 298000, 136, that the text invites comparison betwiirtu and Baal.
Cf. El's statement upon learning of Baal’s deathb 1 ard b ars “After Baal | shall descend to the ‘earthCAT1.15 24-25).

41. See the architectural featuresGAT 1.16 iv 13-14. The prayer against foreign siege edveals that Baal's temple had a
tower:alp | mgdl bl ugrt “an ox for the tower of Baal of Ugarit” (1.119 1Z)n the similarities between Kirtu's sacrifices ahd
prayer, see Miller, 1988, 149-151; Knoppers, 1994 the archaeological evidence, see Yon, 200651110 Del Olmo Lete,
1999, 32-33.

42.Del Olmo Lete, 1999, 239, n. 72.

43. This simply could be a device that serves to palrtiie actions of the two gods. Seen in this wayl Baust descend to
reach the tower in the same way that El must desttereach Kirtu in his dream. Note that Yahwehilgirty must descendr(?)
to reach the Tower of Babel (Gen 11:5).

44.Del Olmo Lete, 1981, 550; de Mob6pronk, 1982, 163; Wyatt, 1998a, 1B8ILAT 715,s.v.qryt.

45. See Albright, 1943; Driver, 1956, 31; Caquot / SamycHerdner, 1974, 515, n. €AD Q 132-133, s.vqgaritu. Herdner
notes the odd orthography qfyt. As | have noted elsewhere (Noegel 2007a, 19i&4)presence of odd orthography and/or
peculiar grammar often serves to signal the presafigpolysemy; for diviners an abnormal “sign” ctittges a meaningful
“signifier”.

46. Cf. bit hubiri in CADH 220, s.vhubiru A. Albright, 1943, rendered it as “granary”.
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and “beer house” (fdot zbr) were not parlance among the people of Ugarit) the may understand their
clever integration as examples of bilingual polygéfrin addition, | note that the prepositibrtwice used
here can mean “to, for,” or “from,” as it does @bere in the dream (e.g., 1.14 ii 27; iii 28-29heT
ambiguity permits us to render the passage as &reemtions for the city, wheat for the House of
Khubur” or “Prepare rations from the granary, wheatn the beer house.”

From the perspective of the narrative, the douldlygemy identifies Kirtu's capitol as a locus of
fertility, and thus, as a fitting place for Hurratgabear children (1.14 1.15 ii 21-28)This becomes ironic
later when the land falls to drought during Kirtilleess. From the perspective of Ilimilku and bahorts,
the pasiglge displays the bilingual erudition ofrthefession and places its proper interpretatiotheir
purview:

Ambiguity similarly obtains in ElI's nocturnal insigtion to Kirtu before the campaigrdn ngb wyi
sbu sbi ngb(1.14 ii 32-33). The couplet is difficult and it$édeen variously translated, e.g., “Let a force
be victualled, and let it set out. Let a mighty thbe victualled.®* The passage’s difficulty rests in the
presence of polysemes. For instance, we may redl@teme’dnas a noun meaning “army” or “abundant
grain.” As a verb, it means “assemble, store ¥if.he meaning “army” makes sense as it occurs sith
“host,” though “abundant grain” also suggests ffsekpecially following El's previous polysemes
involving granaries and his command to bake br&ahding ‘dn as a verb is equally possible either as
“assemble” (an army) or “store up” (bread). In diddi, the wordngbcan be read nominally as “a type of
bread” or verbally as “supply with breadf,but it also can mean “all, entire, totalitf’. The only portions
of the passage that are unambiguous are the wgib“let it set out” and the superlative construct
expressionsbu sbi “mighty host” (lit. “host of host[s]”). The preseacof two polysemes allows us to
understand the passage variously including: “Th&e=army, let the entire mighty host go out,” &t6re
up grain, prepare bread, let the mighty host gopogppared with bread,” or “Assemble the totaligt, the
entire mighty host go out,” or combinations thereof

From a literary perspective, the ambiguous passagers just after E| commands Kirtu to gather
grains and prepare bread (1.14 ii 27-31) and jegirb he orders him to mobilize a fighting forcel@Lii
35-42). Therefore, the polysemes combine the patiparof bread and the preparation of the army into
unified action, a device well encapsulated in tee/\next versewysi ‘dn m' “let the army/abundant grain

47.The passage also constitutes unidirectional polysemceqryt as both “granary” and “city” points ahead to thetrime,
the former topst “wheat” andbt zbr “beer room,” and latter tbt zbr as “House of Khubur.” On unidirectional polysemy in
Hebrew, see Noegel, 2013b, 179-180.

48. On the integration of other Mesopotamian linguigtlements into Ugaritic texts, including a portiohthe Epic of
Gilgameshinto theLegend of Kirty see Eissfeldt, 1962. One can find examples ofdhibl polysemy between many languages of
the Near East, including Akkadian and Sumerian, redwband Akkadian, Hebrew and Egyptian, Hebrew amdr#aic, and
Hebrew and Greek. For examples in Hebrew, see Nlo2@&3b, 180-181. llimilku does not refrain froraing foreign words in
his texts. Se&orpel, 1998, 98-99, 101, who discusses his ugdeHurrian ternkjs “throne,” and Hittite word'izl “spittle” as
attempts to present himself a polyglott.

49. The ambiguity remains in the narrator’s tellingtiog dream’s realizatiorCAT 1.14 iv 9-10), though there the veitb
must be a preterite.

50. If a single vocalization permitted both readingsrthit might not have been incumbent upon llimilkudhoose an
interpretation, since both readings are positiweidentify Kirtu’s city with fertility.

51. See Wyatt, 1998a, 189.

52. DULAT 150-151, s.v.dnl and II.

53. Dietrich / Loretz, 1980, 193, read as “equipped.”

54. Both are based on Akkadian cognates. 68® N/1 105, s.v.nagibu, 111; s.v.nagbuB. On ngb as “totality,” see
Watson, 1979. The Akkadiamagbualso can mean “spring, fountainCAD N/1 108-110, s.vhagbuA. Mesopotamia literati
similarly exploited the two meanings wfgbu See Noegel, 2007a, 74-76.
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go forth as one” (1.14 ii 34). In this way the msyny functions compositionally like the pivot patte
discovered by Wilfred Watson (1976b).

The bountiful granaries of Khubur and Kirtu's ampiditary rations will come into stark contrast not
long afterwards when Kirtu's illness brings a drougpon the land. At that time, the people willaikc
with hunger the “emmer in the furrows, and wheatars in the tilth” (1.16 iii 9-11), and cry out Baal:
kly Ixm bm‘dnhm“spent is all the bread from their storagedr!>

It also may be that the passage employs a liteogys found elsewhere in the Near East in which the
appearance of bread in a dream signals catastfopttee dreamet’ Observe that not long after obtaining
Hurraya from Udum, Kirtu becomes deathly ill, arebspite his success in having a son, he ironicadly d
without a male heit’

Interestingly, when the narrator recounts thesem@gtas realizations of Kirtu’s dream, he removes
some of the ambiguitydn ngb wyi sbu sba ngb(1.14 iv 13-14). Note in particular, that the exgzien
sbu sba cannot now be a superlative construct formation tlie nominative case gbu and accusative
case ofsbaforce us to treat them as subject and object, otispé/. Consequently, we cannot rengieu
sbaas “host of host(s).” In turn, this suggests tinglh must be the verb “supply with bread,” and thtzd
“host” must be its object, since otherwidm® ngh as “entire host,” lacks a transitive verb. If a@nsider
also that the narrator’'s account has changed BEleratives to preterite (or perhaps passive) fothen
we now can render the line: “The army he suppligith(bread), and the host goes out, the host seghpli
(with bread).”® The removal of ambiguity constitues an act ofrimtetation that clarifies EI's command in
the unfolding events of Kirtu’s life.

We find polysemy at work again in El's descriptioiithe Kirtu's militia aswirbt kmyr(1.14 ii 40). At
first, one is encouraged to render the phrase \iriads like the early rains,” because it paralfélslalpm
hdd “march by the thousand (like) a downpotit However, the mention of “archers beyond numbest ju
prior (1.14 ii 38), suggests that we underst&nuyr to mean “like arrows® Indeed, a metaphorical
description of rain as arrows is not without analdgee, e.g., Ps 77:1821n> 7Yxn-Ax 2°p0w 3101 2ip nidy
o 177 “The clouds poured down water, the heavens resmimdth thunder, your arrows went back and
forth.”®* If we follow Watson in readingidd as “lightning,” then the proposed readingyofas “arrows” is

55. The use of#rsrt “crowns” in this passage allusively underscoresitbry that normally it is the king’s responsihyjlito
ensure the land’s fertility through sacrifice to Baa

56. The Epic of GilgamesIX| 45-47 (signals the coming deluge), Gen 40:1&éba death), and Judg 7:13 (destruction of
the Midianites). | discuss the dreams and theiraipe polysemes in Noegel, 2007a, 68-69, 130-131-143. Cf.13v, which
can mean “grain” (Gen 42:1) or “decipher a dreadudg 7:15). Though not in the context of a dream, also the discovery of
blood in the bread ration of a Macedonian soldigdrich causes Aristander to predict that Tyre wdaltdto Alexander’s siege
(Quintus Curtius Rufudlistoriag 4.12.14). | intend to examine the topos moredtghly in a forthcoming article.

57. The text also hints at the possibility of an unsssful mission when the narrator omits the kipedbl sprznn dbl hg
“Soldiers beyond number, archers beyond count’h{f@AT 1.14 ii 37-38) in his description of the dream’suatization (1.14 iv
16-17). The omission leaves Kirtu with a diministmaititia that is no longer innumerable.

58. Of course,'dnremains allusive. | have rendered it “army” basegarallelism withsba, but it also suggests “grain.”

59. The proposal is that of Gaster; discussed in CalgBntycer / Herdner, 1974, 517, n. c.

60. Cf. DULAT 983, s.v.yry. One can imagine an active participle (i.e., “dBos¥) or passive participle (i.e., “those things
being shot”) serving this function. The mentionaofows appears explicitly in El's instruction torti as he reaches Udum: “Do
not fire your arrows/z) upon the city” CAT 1.14 iii 12-13). This verse does not repeat indtfeam'’s fulfillment (1.14 v 5-6).

61. Note that the Ugaritic cognatdk (for 727 here) also appears ik lalpm zdd. The Hebrew cognaten® also occurs for
shooting arrows (e.g., 1 Sam 20:36; Prov 26:18)raird (e.g., Hos 6:3; 10:12). The ram similarly denotes a “militia” (e.g.,
Deut 33:2), “shoot arrows” (e.g., Gen 49:23; P458:and “copious showers” (e.g., Deut 32:3; Je22}
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also apf? The combined polysemy allows Kirtu's army to take form of a storm, a poetic strategy
attested widely in the ancient Near E4st.

One finds more polysemy shortly afterwards, whemEhtions a number of individuals who normally
would be exempt from service, but who neverthelgfigoin Kirtu's expedition. He begins by preding
thatyhd bth sgr‘the sole survivor will lock his house” (1.14 ii #3he termyid designates someone, like
a widow or orphan, who is bereft of family. Yetchaically speaking, Kirtu too isykd, since he also has
lost his family. This allows us to read EI's woras an allusive critique of the king, for they brimgo
contrast the sole survivor, who must lock his hoaiseé enter military service, and Kirtu, who congtsi
him, risking his life, for the very purpose of fing a wife and starting his own famfl{.Interestingly,
when the narrator describes the actualization®gtrent (1.14 iv 21), he instead employs the nulnaéch
“one,” which removes any allusion to Kirtu.

El then predicts thatbl rSm y3u“the sick man will lift his bed.” Like the sole sitvor, the sick
normally would be exempt from service, but Kirturdends that he too join the campaign. However, El's
words are again polysemously potent. On the onel,hdrey forecast the extremes Kirtu will go to
assemble his force. On the other, they predicuk§rbwn future. Note that the womrthlis polysemous and
can mean “sick man” or “prince, ruler,” and thag tverbySucan mean “lift” or “take.® Therefore, we
may understand El's words also to mean “the ruldirteke his bed.” Since Kirtu is healthy when the
conscription occurs, we must translate the fuli@imhof the dream as “the sick man lifted his beld14 iv
23-24)% Nevertheless, the alternative reading is realiagg when Athirat punishes Kirtu with a deadly
illness for neglecting his vow. The connection kedw the conscription and Kirtu’s sickness is braugh
the fore, when Kirtu's son ¥gib chides him in a way that recalls ElI's words.d@éring that his father's
illness had caused him to neglect his royal dutreduding those affecting those previous consedpby
him (1), he berates himkm at TS mdw anstrS zbln“illness has become your lover, sickness a bed
companion” (1.16 vi 35-36Y,also utilizingzbl for its allusive charge. Therefore, EI's ambiguasds to
Kirtu find a double fulfillment.

El similarly employs ambiguous language to desdfileeimpact of impending war upon the newlywed,
who also normally would have exempt statwgsi triz 2d: ybr Itn ath Im nkr mddth(1.14 ii 47-50). At
first blush, the passage suggests that we tranSite new-groom will go forth, he will abandon hisfe
because of another, on account of a foreigner bisvbd.” This reading typically understands the

62. Watson, 1976a, 441, and cf. Hebrewn in Job 28:26; 38:25. See also Zech 9ph4n ¥ AR o7y MM
TR NINY03 T2M VDY 791w M °37R. 330 “And Yahweh will appear above them, and his arvaigo forth like lightning, and
the Lord Yahweh will sound the shofar, and he advance by means of southern storms.” The Akkad@gmate apparently
means only “roar” CAD H 22, s.v.zadidu). Despite scholarly quibbling as to the exactmigéin of idd, the variation among the
cognates suggests that it denotes thunder, ligitaind a downpour as a combined phenomenon.

63. See the examples gathered in Tsumura, 2005, 182-T82 identification persists into the modern workdlg.,
“Sturmtruppen,” “Blitzkrieg,” and “Operation Dese®torm.” As discussed above regardiDgT 1.14 ii 27-29, it might not have
been necessary for llimilku to remove the ambigoityhis passage since it serves to empower Kidersy by embodying it as a
storm. Nevertheless, since the narrator omits thetion of the archers (1.14 ii 37-38) in the fuitfient of the dream (1.14 iv 16-
17), the expressiokmyrin iv 18 is more suggestive of “like the early lithan “like arrows.”

64.The irony is noted by Kim, 2011, 224, who also piout the cognate in Ps 69:7.

65.DULAT 998, s.vzbll and IlI; 648-649, s.msa

66. Thoughysu rather the preteriteSa remains problematic. Perhaps we should rendarjassive.

67.Kim, 2011, 224, observes the irony, but not theypamny.
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foreigner to be the eneni¥yNevertheless, at least three lexemes in the passagpolysemes. The first is
the verbbr, which can mean “abandon, leave,” but also “bfiThe second, ign, which can mean
“another” (lit. “a second”) and “claim, repeat” ¢fn tny).”’ The third isnkr, which means “foreign,
strange,” “acquire,” and “to know (sexually):" The polysemes permit us to translate the tricalari‘The
new-groom will go forth, he will burn to claim higife, to acquire (or know sexually) his belovedHer
ambiguity forces us to contemplate whether El mtsdho exemptions from Kirtu's draft or if he sybtl
alludes to Kirtu and his mission against Udum, i‘€he new-groonto-bewill go forth, he will burn to
claim his wife, to acquire his beloved.” The amliiglbrings into contrast the newly-wed, who must
forego exemption, abandon his wife, and risk thes lof his own family, and Kirtu, who orders himdo
s0, so that he might obtain a wife and start alfafiiLike the references to the solitary and sick nisfs,
description of the newlywed delivers a polysemoarb b’

The next time we hear this passage it occurs imrtheth of the narrator, who again repeats it toasho
that the events played out as El had predicted.arelose look at the passage reveals two varstveybl
trk hdr ybT I ath Im nkr mddi(1.14 iv 26-28)"* The first iswybl “he was taken,” rather thamysi “he
will go out.” The second isnddtinstead ofmddth The former change clarifies that the new groons wa
conscripted, and so the line can no longer alladkittu’s mission’> The wordmddtis likely a variant
permitted by ellipsis witharth “his wife,” though additional cleverness perhapstisvork/® While the
ambiguities inherent irybr, m, and nkr remain, the narrator's use ofybl restricts the passage’s
interpretation to a description of war. Indeedpirthe perspective of the narrative, the fulfillmenthe
dream cannot allude to Kirtu’s mission, because fow underway.

Double polysemy appears again in El's descriptibKigu’'s destination asidm rbm wudnarrt (1.14
iii 5-6). The name Udum is clear enough, evengfvithereabouts remain unknown, but there has been
much discussion on how to render the watate andzrrt, and each of the proposals is equally possible.
The wordrbm can mean “great” or “abounding in r&imndzrrt can mean “small,” “powerful,” or “well-
watered.” The polysemes create alternative opportunitiesriirpretation, including: “Udum the great,

68. So Bernhardt, 1955-1956, 107; Watson 1979, 113;@elo Lete, 1981, 294; Wyatt, 1998a, 192. Howeveegtiizh /
Loretz 1980, 196; Caquot / Sznycer / Herdner, 1%14,; de Moor, 1987, 196, reatkr as “recognize,” and as representing
someone of acquaintance with whom the conscrigtadels his wife.

69. DULAT 212, s.vbr | and II; 631 s.vnkr. Ugaritic authors exploited this polyseme alscCidT 1.4 iv 16. See Noegel,
1995.

70. DULAT 921, s.vin, 924, s.viny.

71.DULAT 630-631, s.vnkr; Gordon, 1938. Cf. Hos 3:2.

72.The irony, but not the polysemy, is observed by Kzt 1, 223.

73.0n polysemy in the service of political critiqueAkkadian texts, see Noegel, 1996b.

74.Both are noted by Greenstein, 1997, 43, nn. 33H84ever, he treats them as scribal errors. Elseavhkave referred to
repetition with slight variation as “polyprosoporsge Noegel / Rendsburg, 2009, 107-127.

75.0nybl “conscript,” see Lichtenstein, 197DULAT 949, s.vybl. Of course, the variant does not remove the irony.

76. The wordmddtcan mean “beloved” or “dispenser (of carnal debyfitSeeDULAT 526, s.v.mddt! and Il. Cf. the
Legend of AghtCAT 1.17 ii 41, wherenddtrefers to one who gives the “dispensers of thegtielbf the fertile bed, the pleasure
of the bed of childbirth.” Is it possible that tharrator's statement aims to evoke this meaning2Weld then translate, “The
new-groom was taken, he left his wife to anothand] he aquired the pleasurer.”

77.Most renderrb as “great,” though Wyatt, 1998, 193, n. 79, argiees‘abundant in rain.” Thatb appears asbt in the
dream’s fulfillment CAT 1.14 29-30; v 40-42), suggests to some the needhendrb. Perhaps the change in orthography draws
attention to the polysemy. Nevertheless, lrbthndrbt can suggest both “great” and “abundant in rain.”

78. De Moor / Sprong, 1982, 166, read it as “smdllJLAT 933, s.vrrt, adopts the reading “powerful,” whereas Astour,
1973, 32; Wyatt, 1998, 193, n. 80, understand finedl-watered.”
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and Udum the small,” or “Udum the great, and Udim@ powerful,” or “Udum abounding in rain, and
Udum the well-watered.”

Assuming that the various readings required diffesocalizations, llimilku would have known the
authoritative interpretation when reciting the tetkiough it is possible that his interpretationfetiéd
depending on the conte7>?tComing toudm rbm wudnarrt, he would have realized, like Kirtu, that it is a
city whose power lies in its abundant fertility tbavithin and beyond its walls.

From a literary vantage, each of the interpretatiomds support in the narrative that ensues. Aedtj
and “small,” the epithets form a merism that enaées all of Udum, from its outlying villages toet
walled citadel. Support for this reading appearghie next few verses that describe Kirtu's attatk o
Udum’s towns and villages (1.14 iii 6-7) and hispstt the citadel (1.14 iii 12-14). The readingeaf”’
and “powerful” creates a synonymous parallelisnt thereases the narrative’s tension by underscoring
the difficulty of Kirtu's quest. Support for the wer of Udum appears in Pabil's ability to offer ir
silver, gold, slaves, charioteers, and horses,dilitian to many peace-offerings (1.14 iii 22-27her
understanding of Udum as “abounding in rain” aneltwvatered” characterizes Udum as city associated
with fertility, and thus, a fitting place to obtainwife® It also anticipates the next few verses in which
Kirtu finds men cutting wood, and women working ttmeeshing floor and drawing water from a well
(1.14 iii 9-10). It is noteworthy that the text dipp the same epithets to Kirtu's city Khubur, baty after
Hurraya enters Kirtu's household and bears himdeail (1.15 iv 8-9, 19-20; v 25-26). In essencegraft
Kirtu obtained the fertile Hurraya, Khubur becameatvUdum once was.

Another example of double polysemy appears in iBgruction to Kirtu for his approach to Udusit
bnk Sibt bbgr mmlagl.14 iii 9-10). Scholars typically render the tirfeweep from the wells the women
drawing water, from the spring the women fillingr§),” based on the way the line appears in thandie
realization. However, there the text is slightlffefient:s't bnpk Sibt bmgr mmigt..14 v 1-2). Usually, the
variations betweebnk andbnpk and betweeibbgr andbmaqr, are treated as scribal errors, though some
have understood the last two forms as allomofphevertheless, the presence of women at a well in a
foreign land, coupled with Kirtu's stated desirediotain a wife, provide the necessary components fo
seeing the passage as a Near Eastern type-scemelipgebetrothd® Further, the orthography does not
allow us to determine whether either or both sticfer to one woman or several. In addition, we may
read the expressidink as “from among you,” and the forbbgr as a temporal infinitive of the vetigr
“examine, scrutinize® This permits us to understand El's instructiomtean: “sweep off from among
you a woman drawing water, when examining the wofilamg (jars).”

79.0n the abundant use of antanaclasis elsewhere itexh, see below.

80. Note the related adjectivery, seeDULAT 933, s.vary I,

81. DULAT 568, s.v.m/bqr. Cf. $pi “offspring” (CAT 1.14 iii 48; vi 33) andsh: (1.14 vi 25). | prefer here to follow the rule
of lectio difficilior praeferenda esiNote similarly the odd forrwld “and bear” in 1.14 iii 48, often emendedkiitd “and she will
bear,” though it appears again in 1.14 vi 33, dmel éxpressiorsimm Simm“peace-offerings galore,” which many see as
dittography, but which occurs again in 1.14 vi L@o not deny the presence of scribal errors elsegvin the text, but the fact
that repetition and variation are fundamental t@MNEastern narrative generally should encouragt e more cautious in
assuming that repetition is always meant to beaterb Korpel, 1998, argues that such variations repretfentreative style of
llimilku. On “polyprosopon,” see above n. 74.

82.Espied by Kim, 2011, 231, who cites Alter, 1981, B2t does not discuss the variations.

83. Unlike the Hebrew cognatea, the propositiorbn “between” is not repeated for both parties. Fittinghe verbbgr also
appears in divinatory contexts.
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In the context of the narrative, this reading magesfect sense. At this point in the dream, Kirtu
realizes that he has reached his appointed deastinsiut he knows nothing of Hurra§faTherefore, the
passage serves as a literary foil to lend the dramallusion of resolve. Had we not possessed the
remainder of the text, we might plausibly conjeettitat he had obtained a wife at the WeNet, it is
precisely at this juncture, that the text placesexpectations on hold by interjecting EI's commaode
still and wait: “Then be still, a day and a secoadhird day, and a forth, a fifth day, and a sixXth14 iii
10-12).

From the perspective of a diviner's apprentices Elommand cannot be read against the dream’s
fulfillment unless, like the composer (and thoseowitopose to emend the text!), he already knew the
dream’s fulfillment. Upon first reading, it is onbfter learning that El instructs Kirtu to obtainudraya
that one can dismiss the event at the well as mgkess to the king's marital future. Here again the
dream’s resolution constitutes an interpretatiorthef event in hindsight, one that llimilku and pisers
knew to perform during the text’s recitation.

Polysemy also occurs in Pabil's message to Kirterwhe arrives at Udum. Both in the dream and in
its fulfillment Pabil tells himal tsr udm(1.14 iii 29-30; v 40-42). Polysemous hergsis which can mean
“harass, vex” (fromsrr) or “beseige” (fromswr).®® Consequently, we may understand the phrase as “do
not harass Udum” or “do not besiege Udum.” As “Barathe line follows the narrator’s ironic staterhe
that Pabil could not sleépbecause of the animal sounds stirred by Kirtusya¢l.14 iii 19), and Pabil’s
request that Kirtu “go away” (1.14 iii 27-29). Abésiege’tsr anticipates the mention of the citadel and its
outlying land inudm rbm wudnarrt, when read as “Udum the great, and Udum the srftlt’4 iii 30)%
Hence, another Janus Parallelism.

From a literary perspective the device ties Kirtargval at Udum to Pabil’'s vexation, thereby makin
Kirtu's campaign a personal attack on Pabil. THeyg out in the narrative. Note that what Pabtfir
thought rE\;lgas Kirtu's attempt to take the city, sdmromes a personal demand to have his firstborn
daughter’.

Though one cannot be certain whether “harass” esilge” was the authoritative reading, that Kirtu
obtained his objective without taking the city, gagts that it was read as “harass.” Further, irdteam
El commanded Kirtu not to assalt the citadel wittowas or slingstones (1.14 iii 12-14). Since no tre@n
of arrows or stones appears in the dream’s fuléitin(1.14 v 6-8), we may assume that he obeyed El's
instruction. Moreover, conquering Udum was nevertlks aim. The dialogue between Pabil and Kirtu
underscores this. Kirtu responds to Pabil's cldiat Udum is thgtnt “gift” of El, by repeatedly using the
same roolytn “give”: “What is not in my house, you must given] me, You must givet)) me Lady
Hurraya”... “Whom EI has givery(n) in my dream” (1.14 iii 38-39, 46; vi 22-24, 38BI's use oftsr
becomes clearer only in the light of the dreamlliiment.

84. Kirtu’s initial request to El does not specify agmn: “Let me procreate sons, let me produce adSr(@AT1.14 ii 4-5).
However, these words are replaced in the dream \Ehérstructs Kirtu to tell Pabil: “You must giveerLady Hurraya” (1.14 iii
39).

85. A similar foil in which a betrothal type-scene rénsaunfulfilled appears in the narrative of Elijahd the widow in 1 Kgs
17:8-16. Observed by Garsiel, 2014, 37-38.

86. For the former, see de Moor / Spronk, 1982, 168,fanthe latter, see Wyatt, 1998, 195.

87.The irony rests in that Pabil could not sleep inuks dream.

88. For these polysemous epithets, see above.

89. That Pabil took the attack personally also is appam his use of the first person suffixes in hiessage to Kirtu:
“Depart, O king, frommy house, be distant O Kirtu, fromy court” (CAT 1.14 iii 27-29; v 39-45). Observe also that in the
fulfillment scene, but not in the dream, the telidws Pabil's lack of sleep with a private scenenhich Pabil calls to his wife,
though the passage is broken (1.14 v 12-17).

Aula Orientalis 32/2 (2014) 299-316 (ISSN: 021283

310



KIRTU'S ALLUSIVE DREAM

Another case of polysemy appears in the final state in Pabil’s missiveudm ytnt il wusn ab adm
“Udum is the gift of El, a present of the FatherM#n” (1.14 iii 31-32)° From a narrative perspective,
the claim appears as Pabil's attempt to make Kedlize that Udum is El's city, and thus, undeseg\of
an attack by EI's soff.However, since here it is El who speaks these svardKirtu in the dream, we may
read them as ElI's omen to take the city, i.e., Udsimow El's gift to his son Kirtu, a present frdire
Father of Man. It is noteworthy that in the fuliilent scene, Pabil's words appear in a differeneémrsb
that the mention of Udum as EI’s gift no longer suamizes the messadfe.

In addition to the aforecited cases of polysemg,dream account contains a number of fine examples
of antanaclasis, a specific type of polysemy tmatolves the repetition of the same root, word, or
expression, each time with a different mearihgor example, in 1.14 ii 3 and 1.14 iii 37 the lseamt
means handmaid, but in 1.14 ii 10 it is used fdbde.” In 1.14 ii 11, El useskm to refer to Kirtu's
“shoulder,” but in 1.14 ii 22 he uses it for theyciwall.” ** El usesadmfor “man” in 1.14 ii 33 and 1.14 iii
32,47, butin 1.14ii 9, he uses it as a verb nmgafiouge,” and in 1.14 iii 4-5, 29-31, he uses thot for
the cityudm“Udum.”® Note also that in 1.14 ii 38Ip is used for a “thousand,” but in 1.14 iii 18 it mea
“ox.” The various uses ofdn discussed above (e.g., 1.14 ii 27, 32) also migitstitute cases of
antanaclasis. The repeated use of antanaclasies@aveb of intertextual connections that dematestr
the erudition behind the text while keeping thedezaalert for additional cases of polysemy.

Another feature exhibited in the dream accounhat bf numerical polysemy. This device exploits the
names of numbers for non-numerical meanifigdne often finds this device near numbers and/or
numbered sequences, which creates a textual emamnthat numerical polysemy exploits. Such is the
case here. The dream account contains many reéeréamumbers. For example, EI commands Kirtu to
make provisions that will last fivéihg or six ¢dt) months (1.14 ii 30-31). He then describes Kirarsy
as “soldiers beyond number, archers beyond count4(ii 37-38), who “march by the thousaradp{n)
(like) a downpour, in myriadglgt) like the early rains” (1.14 ii 39-40). Followirthe description is the
counting of marchers: “After twdr), two {n) will march, after threetlf), all of them” (1.14 ii 41-42). A

90. The dream scene recordma (not ytn). If it is a deliberate device like other pecul@thographies discussed herein, |
have not been able to understand its meaning.

91. El calls Kirtu hisglm “lad,” and refers to himself abh“his father” (CAT 1.14 ii 40-41). When Kirtu awakes, the narrator
labels him the'bd il “servant of EI” (1.14 iii 51). Later, Kirtu's cagtes refer to him asrk il “associate of EI” (1.15 v 17). When
Kirtu nears death, he is calledm il 3@ Ispn wgdS'son of El, scion of the Gentle and Holy One” (1i18-11).

92.In Kirtu's dream and in its realization, Pabil opdris message by telling him to take silver, goltrioteers, and horses,
as well as peace-offeringSAT1.14 iii 22-27; v 34-40). However, the order of tlest of his missive differs in a way that changes
the tenor from one of beseeching to one of bravhdthe dream, Pabil’'s next words soften the imfpezaby adding the copula,
i.e.,wng“but depart” (1.14 iii 27), whereas in the fulfilemt, his next words are more direct: “Do not hdtsessege Udum” (1.14
v 40-41). Also, in the dream’s fulfillment, Pabilsissive concludes with a demand to leave the regig mik Ibty ng krtAzry
“Be distant, O king, from my house, depart O Kiftom my court” (1.14 v 39-45). This time, no copwappears to soften the
imperative and the change in tenor is signaleddwensing the order of the verbsg(/ riq > rkq / ng). This order appears
verbatim when Pabil's messengers deliver his mes€ad4 vi 10-15).

93. While the device can have a paronomastic effeatpés not involve homonyms, but rather words oresgions of a
single etymological derivation. It properly belortgshe realm of polysemy. On this device in Hehrsge Noegel, 2013b, 179.

94. El's use oftkmfor “wall” is immediatetly preceded by his usezof(lit. “back”) for the “top” of the lookout towerGAT
1.14 ii 20-21, the verse appears twice). As suokh bonstitute the clever integration of body pa@s this device in other Near
Eastern texts, see Noegel, 2011.

95. If we may read the broken description of Hurray&CixT 1.14 iii 44 as a reference t@im“carnelian, rubies,” then we
have yet another case. Note also the use of “Udamd”“man” in close proximity imdm ytnt il wusn ab adfftudum is a gift of
El, a present from the Father of Man (1.14 iii 2t-8 42-43; vi 12-13).

96. Noegel, 2013b, 181; 2007b, 26-27; Garsiel, 1998; $2rmeulen, 2012.
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numerical topos continues in column iii with thesdeéption of the march in a seven day typology: ¥bha
a day, and then a secortd)( a third €It), and a fourthrp ), a fifth day ¢m3, and a sixthtflt), then at
sunrise on the seventsl)” (1.14 iii 2-4). After attacking the environs bfidum, El then instructs Kirtu to
“halt, a day and a seconth), a third {It) day, and a fourthrlp ), a fifth (zm§ day, and a sixthdt)... then
at sunrise on the sevengb()” (1.14 iii 10-12, 14-15§"

The concatenation of so many numerical referendddgnasuch a short pericope offers a rich context
for numerical polysemy. For instance, in 1.14 8,2Kirtu mentions a “charioteetlt( lit. “third”) with
chariot horses,” a phrase that repeats twice matiinmthe narrative frame (1.14 iii 24, 38)Note
similarly the description of Kirtu's army as comtiig Iz mat rbt“a million charioteers” (1.14 ii 36). After
describing the march of the soldiers, El tells Kithat “the sole survivor will lock his house,” ngiaid
(lit. “only™) for “sole survivor,” but when the naator describes the fulfillment of this event (1i¢41),
he usesid “one.”™® The archers are referred totas, a word that naturally evokes the numbettwo,”
as the second man in the chatf6tNote alsotn “another man” (lit. “second”) in 1.14 ii 48, whiclas
observed above, also serves a polysemous fun&l@ntwo-fold reference to “Udum of the raing'’b¢n)
in 1.14 iii 4, 29 also recalls the myriad$t) of soldiers (ii 40}°* in a similar way that the lowing of the
alp “ox” in 1.14 iii 18 recalls the “marches by the tlgand &lpm)” (1.14 ii 39). The use of numerical
polysemy gives the orthographic impression thatéiés soldiers, like its numbers, are beyond ¢oun

The evidence examined above demonstrates thatthééterati of the wider Near East, the bards of
Ugarit employed polysemy and other allusive devisd®n describing the contents of divine dreams.
Since El speaks directly to Kirtu in his dream, tbet does not state that the king required ampnéger.
Nevertheless, the presence of numerous ambiguitis® dream’s contents requires one. As in othearN
Eastern dream narratives, the ambiguities are veddby the narrator in his description of the drsam
fulfillment. This strategy constitutes a form ofnertextual exegesis in which the narrator, and by
extension also llimilku and his colleagues, takettmrole of the interpreté? In the same way that the
text integrates and affirms the use of a sympathedtarm for rain (1.16 iii 1-16), the conjured drea of
a living being from clay (1.16 v 25-52), and magjitechniques for curing sickness (1.16 vi 1-14), it
integrates and affirms the efficacy of incubategadns and the divinatotgchnefor interpreting them?
Therefore, it is the erudition of diviners thatas display in the legend’'s ambiguous use of dream
language, and it is their hermeneutics, authoaity] ideology that the narrative preserves andiegjies.
The text's subtle critique of Kirtu's kingship byay of allusive barbs, also must be understood ig th
context. When read from this perspective, the tfktrs additional evidence for the widely-attested

97. Eissfeldt, 1962, 39-40, argues that the seven yayldgy represents the influence of fhgic of GilgamesiX| 142-145,
specifically the account of the boat resting onrtiwintain.

98. On “charioteer” as related to the “third man” irclaariot, see Wyatt, 1998a, 190, n. 62, who notesHbbrew cognate
UMY, To this cognate | add AkkadiaaskSu“third-man-in-a-chariot,” who held the reins andiprSeeCAD T 291, s.vtasiSu

99. For a convenient collection dcduch variations in the text, see Lichtenstein, 1970,985-who refers tathem as
“orthographic inconsistencies”. | prethie term‘polyprosopon”, see above nn. 74,.81

100. See Wyatt, 1998a, 190, n. 64. According to Gord®@§7, 504, the term is cognate with the Egypsan “officer,”
which | add, is written with the hieroglyphic arraign €). On geminate roots and their connection to niaeatinvolving “two”
in biblical texts, see Vermeulen, 2012. This wooddthe first example known from the Ugaritic corpus

101. Though the text readbm “rains,” when the passage repeats in the contettefiream’s fulfillment it appears dst
“great” (CAT1.14 iii 30; cf. 1.14 iv 47; 1.14 vi 11). Cleanlgm evoked alsagbt. On the reading “rains,” see Wyatt, 1998a, 193, n.
79.

102.Noegel, 2007a, 77-82, 256-263.
103.As Del OImo Lete, 1999, 327, observes, the textleyspentreaties, oracles, blessings, curses, agitedancantations
as literary forms. Only those with the traininglléhilku would possess a working knowledge of thés&ary forms.
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tensions between kings and mantics; tensions irgdrioy the co-dependency of both players: the king b
way of his need for divine legitimation, and theiders by way of their need for royal patronayfe.
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